《Unabridged Commentary Critical and Explanatory on 1 Timothy》(Robert Jamieson)
Commentator

At a time when the theological winds seem to change direction on a daily basis, the Commentary Critical and Explanatory on the Whole Bible is a welcome breath of fresh air from conservative and orthodox teachers of the Christian faith. This commentary has been a bestseller since its original publication in 1871 due to its scholarly rigor and devotional value. Robert Jamieson (1802-1880), Andrew Robert Fausset, and David Brown(1803-1897) have crafted a detailed, yet not overly technical, commentary of the Bible that holds to the historic teachings of orthodox Christianity. Commentary Critical and Explanatory on the Whole Bible is based on a detailed exegesis of the scriptures in the original languages and is a "must have" for those who are interested in a deeper appreciation of the Biblical text

Published in 1878, this is the unabridged version of Jamieson, Fausset, and Brown's Commentary. This version includes the Greek and Hebrew words, along with double the content of the abridged version. Most online versions of JFB are abridged and include only a fraction of what the authors said!

It is worth noting that in the printed version, errors in spelling, punctuation, numbering, cross references have followed throughout the printing history of this one-volume edition of the Commentary. This electronic edition, then, may represent the first corrected edition.

00 Introduction 

GENUINENESS.--The ancient Church never doubted of their being canonical and written by Paul. They are in the Peschito Syriac version of the second century. MURATORI'S Fragment on the Canon of Scripture, at the close of the second century, acknowledges them as such. IREN
01 Chapter 1 

Verse 1
Paul, an apostle of Jesus Christ by the commandment of God our Saviour, and Lord Jesus Christ, which is our hope;

An apostle of Jesus Christ - belonging to Him as His servant. Paul thus designates himself in an official letter; but in a personal letter (Philem), "a prisoner of Jesus Christ."
By the commandment of God - the authoritative injunction [ epitageen (Greek #2003)], as well as commission, of God. In the earlier letters, "by the will of God." Here the phrase implies a necessity laid on him to act as an apostle: not a matter of option. The same expression occurs in the doxology in Romans 16:26.

God our Saviour - the Father (1 Timothy 2:3; 1 Timothy 4:10; Luke 1:47; 2 Timothy 1:9; Titus 1:3; Titus 2:10; Titus 3:4; Jude 1:25): a Jewish expression in devotion, from the Old Testament (cf. Psalms 106:21).

Our hope - the object, substance, and foundation of our hope (Colossians 1:27; Titus 1:2; Titus 2:13). 

Verse 2
Unto Timothy, my own son in the faith: Grace, mercy, and peace, from God our Father and Jesus Christ our Lord.

My own [ gneesioo (G1103)] son - `a genuine son' (cf. Acts 16:1; 1 Corinthians 4:14-17). See 'Introduction.'

Mercy. Added, in addressing Timothy, to the ordinary "Grace unto you (Romans 1:7; 1 Corinthians 1:3, etc.), and peace." In Galatians 6:16 "peace and mercy" occur. There are similarities between the letter to the Galatians and the pastoral letters (see 'Introduction'); perhaps owing to his there, as here, having, as a leading object, the correction of false teachers, especially as to the right and wrong use of the law (1 Timothy 1:9): also, owing to Galatians and the pastoral letters being written by Paul's own hand. "Mercy" is tender grace exercised toward the miserable, the experience of which in one's own case especially fits for the MINISTRY. Compare as to Paul himself, 1 Timothy 1:13-14; 1 Timothy 1:16; 1 Corinthians 7:25; 2 Corinthians 4:1; Hebrews 2:17. He did not use "mercy" as to the churches, because "mercy" in all its fullness already existed toward them; but in the case of an individual minister, fresh measures of it were continually needed. His sense of his need of "mercy" had deepened the older he grew. "Grace" refers to men's sins; "mercy" to their misery. God extends His grace to men as guilty; His mercy to them as miserable (Trench).

Jesus Christ. A Delta G f g, Vulgate, read the order, 'Christ Jesus.' In the pastoral letters "Christ" is often before "Jesus," to give prominence to the fulfillment of the Old Testament Messianic promises, well-known to Timothy (2 Timothy 3:15), in Jesus. 

Verse 3
As I besought thee to abide still at Ephesus, when I went into Macedonia, that thou mightest charge some that they teach no other doctrine,

Timothy's superintendence of the church at Ephesus was as temporary overseer, locum tenens, for the apostle. Thus the office at Ephesus and (Titus 1:5) Crete, in the absence of the presiding apostle, subsequently became a permanent institution on the removal, by death, of the apostles who heretofore superintended the churches. The first title of these overseers was "angels" (Revelation 1:20).

As I besought thee to abide. He meant to add, 'so I still beseech thee;' but does not complete the sentence until virtually, not formally, at 1 Timothy 1:18.

At Ephesus. Paul, in Acts 20:25, declared to the Ephesian elders, "I know that ye all shall see my face no more." If, then, as the arguments favour (see 'Introduction'), this letter was written subsequently to Paul's first imprisonment, the meaning of his prophecy was, not that he should never visit Ephesus again (which this verse implies be did), but that 'they all should see his face no more.' This verse is hardly compatible with Birks' theory, that Paul did not actually visit Ephesus, though in its immediate neighbourhood (cf. 1 Timothy 3:14; 1 Timothy 4:13). 

I besought - a mild word, instead of authoritative command, to Timothy, as a fellow-helper.

Some - slightly contemptuous (Galatians 2:12; Jude 1:4) (Ellicott).

Teach no other doctrine - than what I have taught (Galatians 1:6-9). His prophetic bodings years before (Acts 20:29-30) were now being realized (cf. 1 Timothy 6:3). 

Verse 4
Neither give heed to fables and endless genealogies, which minister questions, rather than godly edifying which is in faith: so do.

Fables - incipient Gnostic legends about the origin and propagation of angels, as at Colosse (Colossians 2:18-23). Rather, "Jewish fables" (Titus 1:14). "Profane and old wives' fables" (1 Timothy 4:7; 2 Timothy 4:4).

Genealogies. Not merely genealogies common among the Jews, tracing their descent from the patriarchs, which Paul would not class with "fables," but Gnostic genealogies of spirits and aeons, or emanations (Alford). So Tertullian, 'Adversus Valentinianos,' ch. 3:, and Irenaeus, 'Praef.' The Judaizers here, while maintaining the obligation of the Mosaic law, joined with it a theosophic ascetic tendency, pretending to see in it mysteries deeper than others. The seeds, not the full-grown Gnosticism of the post apostolic age, then existed. This formed the transition between Judaism and Gnosticism. "Endless" implies their tedious unprofitableness (cf. Titus 3:9). Scripture opposes to their 'aeons' the 'King of the aeons (so Greek, 1 Timothy 1:17), to whom be glory throughout the aeons of aeons.' The word 'aeons' was possibly not used in the technical Gnostic sense as yet; but "the only wise God" (1 Timothy 1:17), by anticipation, confutes subsequent notions in the Gnostics' own phraseology.

Questions - of speculation (Acts 25:20), not practical; generating merely curious discussions.

Which , [ haitines (Greek #3748)] - 'inasmuch as they' (1 Timothy 6:4; 2 Timothy 2:14; 2 Timothy 2:23). "Vain jangling" (1 Timothy 1:6-7) of would-be "teachers of the law."

Godly edifying. So Delta f g, Vulgate. But A G 'Aleph (') read 'the dispensation [ oikonomian (Greek #3622) for oikodomeen (Greek #3618)] of God,' the Gospel dispensation originating from God toward man (1 Corinthians 9:17), which is (has its element) in faith; not 'questioning' (1 Timothy 1:5, end). Conybeare, the stewardship of God,' He infers that the false teachers in Ephesus were presbyters,which accords with the prophecy, Acts 20:30; 1 Corinthians 4:1-2. 

Verse 5
Now the end of the commandment is charity out of a pure heart, and of a good conscience, and of faith unfeigned:

Now - Greek, 'But,' in contrast to the unedifying doctrine (1 Timothy 1:3-4).

The end - the aim.

The commandment , [ parangelias (Greek #3852)] - 'of the charge:' the same "charge" as 1 Timothy 1:3; 1 Timothy 1:18; here including the gospel 'dispensation of God' (note, 1 Timothy 1:4; 1 Timothy 1:11), the sum and substance of the "charge" (the practical, preceptive teaching) committed to Timothy wherewith to "charge" his flock.

Charity - LOVE: the sum and end of the law and Gospel alike; that wherein the Gospel fulfils the spirit of the law in its every essential tittle (Romans 13:10). The foundation is faith (1 Timothy 1:4), the "end" is love (1 Timothy 1:14; Titus 3:15); whereas the 'questions gender strife' (2 Timothy 2:23).

Out of - springing as from a fountain.

Pure heart - purified by faith (Luke 10:27; Acts 15:9; 2 Timothy 2:22; 1 Peter 1:22). The heart, the center of the feelings and the imaginations of the soul.

Good conscience - cleared from guilt by sound faith in Christ (Acts 23:1; Acts 5:19; 1 Timothy 3:9; 2 Timothy 1:3; 1 Peter 3:16; 1 Peter 3:21; Hebrews 13:18). John uses "heart" where Paul uses "conscience." In Paul the understanding is the seat of conscience, the heart of love (Bengel). A good conscience is joined with sound faith; a bad conscience, with unsound faith (cf. Hebrews 9:9; Hebrews 9:14). Conscience is threefold-an exponent of moral law, a judge, and a sentiment (McCosh in 'Ellicott').

Faith unfeigned - not hypocritical and unfruitful, but working by love (Galatians 5:6). So "unfeigned" is said of "love," Romans 12:9; brotherly love, 1 Peter 1:21; the wisdom from above, James 3:17. Faith is feigned where there is not "good conscience." The false teachers drew men off from a loving, working, real faith, to profitless, speculative "questions" (1 Timothy 1:4): they were just the opposite, "of corrupt minds," 1 Timothy 6:5; "conscience seared," 1 Timothy 4:2; Titus 1:15, "unbelieving;" "reprobate concerning the faith," 2 Timothy 3:8 : cf. Hebrews 3:12. 

Verse 6
From which some having swerved have turned aside unto vain jangling;

From which - namely, from a pure heart, good conscience, and faith unfeigned, the well-spring of love.

Having swerved , [ astocheesantes (Greek #795)] - 'having missed the mark (the "end") to be aimed at;' namely, "love." Translated "erred," 1 Timothy 6:21; 2 Timothy 2:18. Instead of aiming right, and attaining "love," they "have turned aside (1 Timothy 5:15; 2 Timothy 4:4; Hebrews 12:13) unto vain-jangling" [ mataiologian (Greek #3150), 'vain talk]' about the law and genealogies (1 Timothy 1:7; Titus 1:10; 3:9; 6:20 ). It is the greatest 'vanity' when divine things are not truthfully discussed (Romans 1:21) (Bengel). 

Verse 7
Desiring to be teachers of the law; understanding neither what they say, nor whereof they affirm.

Sample of their 'vain talk.'

Desiring - would-be teachers; not really so.

The law - the Jewish law (Titus 1:14; Titus 3:9). The Judaizers in the letters to the Galatians and Romans made the works of the law necessary to justification, in opposition to Gospel grace. The Judaizers here corrupted the law with "fables" added on to it, subversive of morals as well as truth. Their error was not in maintaining the obligation of the law, but in ignorantly abusing it by fabulous and immoral interpretations.

Neither what they say, nor whereof - neither understanding their own asseverations nor the object about which they make them. 

Verse 8
But we know that the law is good, if a man use it lawfully;

But - "Now we know" (Romans 3:19; Romans 7:14): as an admitted principle.

Law is good - accordant with God's moral goodness.

If a man - primarily, a teacher; then, every Christian.

Use it lawfully - in its lawful place in the Gospel economy; namely, not as a means of a "righteous man" attaining higher perfection than by the Gospel alone (Titus 1:14) (the perverted use to which the false teachers put it, appending fabulous interpretations of it to the Gospel), but to awaken the sense of sin in the ungodly (1 Timothy 1:9-10 : cf. Romans 7:7-12; Galatians 3:21). 

Verse 9
Knowing this, that the law is not made for a righteous man, but for the lawless and disobedient, for the ungodly and for sinners, for unholy and profane, for murderers of fathers and murderers of mothers, for manslayers,

Law is not made [ keitai (G2749): fixed: enacted] for a righteous man - standing by faith in the righteousness of Christ, put on him for justification, and put in him by the Spirit for sanctification: so not judicially amenable to the law. For sanctification the law gives no inward power. Alford goes too far in saying the righteous man does 'not morally need the law.' Doubtless, in proportion as he is led by the Spirit, the justified man needs not the outward rule (Romans 6:14; Galatians 5:18; Galatians 5:23). But as he often gives not himself up wholly to the inward Spirit, he morally needs the outward law to show him his sin and God's requirements. The reason why the ten commandments have no power to condemn the Christian is not that they have no authority over him, but because Christ has fulfilled them as our surety (Romans 10:4).

Lawless - passively.

Disobedient - actively. [ Anupotaktois (Greek #506), 'not subject,' insubordinate, "unruly" (Titus 1:6; Titus 1:10).] "Lawless and disobedient" are opposers of the law; "ungodly and ... sinners" [ asebesi (Greek #765) kai (Greek #2532) hamartoolois (Greek #268)] are the irreverent and openly sinning against God, from whom the law comes; sinners against the first and second commandments: "unholy and profane" [ anosiois (Greek #462) kai (Greek #2532) bebeelois (Greek #952)] are the inwardly impure, or else impious, and those deserving exclusion from the sanctuary, sinners against the third and fourth commandments; "murderers [ patrolooais (Greek #3964), meetrolooais (Greek #3389); rather, as parricide would be so rare as not to require a special law, smiters] of fathers and ... mothers" (Exodus 21:15; Leviticus 20:9), against the Fifth Commandment; 'man-slayers,' against the Sixth Commandment. 

Verse 10
For whoremongers, for them that defile themselves with mankind, for menstealers, for liars, for perjured persons, and if there be any other thing that is contrary to sound doctrine;

Whoremongers ... - against the Seventh Commandment.

Men-stealers - i:e., slave-dealers. The worst offence against the eighth commandment. Stealing a man's goods is light compared with stealing a man's liberty. Slavery is not directly assailed by Christianity: its aim was not to revolutionize violently the existing order; but it teaches principles sure to undermine and overthrow slavery wherever Christianity has its natural development (Matthew 7:12).

Liars ... perjured - against the Ninth Commandment.

If there be any other thing ... - the Tenth Commandment in its widest aspect. He does not particularly specify it, his object being to bring out grosser forms of transgression; whereas the Tenth Commandment is so deeply spiritual that by it the sense of sin, in its subtlest form, "lust" (Romans 7:7), was brought home to Paul's own conscience. Paul argues, these would-be teachers of the law while boasting of a higher perfection through it, really fall down from Gospel elevation to the level of the grossly "lawless," for whom, not for believers, the law was designed. In practice, sticklers for the law, as the means of moral perfection, are most liable to fall from the morality of the law. Gospel grace is the only true means of sanctification as well as justification.

Sound , [ hugiainouse (Greek #5198)] - healthy, spiritually wholesome (1 Timothy 6:3; 2 Timothy 1:13; 2 Timothy 4:3; Titus 1:13; Titus 2:2), as opposed to diseased, morbid [ noson (Greek #3554), "doting," 1 Timothy 6:4], and "canker" (2 Timothy 2:17); which unhealthy symptoms appearing at the period of the pastoral letters, cause the use of the terms "sound," 'wholesome' for the first time. 

Verse 11
According to the glorious gospel of the blessed God, which was committed to my trust.

According to the glorious gospel (Romans 2:16). The Christian's freedom from the law as a sanctifier, as well as a justifier (1 Timothy 1:9-10), accords with the Gospel of (i:e., which manifests) the glory [ to (Greek #3588) euangelion (Greek #2098) tees (Greek #3588) doxees (Greek #1391): note, 2 Corinthians 4:4] of the blessed God. The Gospel manifests God's "glory" (Romans 9:23; Ephesians 1:17; Ephesians 3:16) in accounting "righteous" the believer, through the righteousness of Christ, without "the law" (1 Timothy 1:9); and in imparting that righteousness whereby he loathes those sins against which (1 Timothy 1:9-10) the law is directed. "Blessed" indicates at once immortality and self-derived happiness. The supremely - "blessed" One is He from whom all our Gospel blessedness flows: applied to GOD only here and 1 Timothy 6:15 : appropriate in contrast to the curse on those under the law (1 Timothy 1:9; Galatians 3:10).

Committed to my trust. The Greek order brings into emphasis Paul, 'committed in trust to ME' in contrast to the law-teaching which they (who had no Gospel-commission) assumed to themselves (1 Timothy 1:7-8; Titus 1:3). 

Verse 12
And I thank Christ Jesus our Lord, who hath enabled me, for that he counted me faithful, putting me into the ministry;

The honour of having the Gospel ministry committed to him suggests the digression to what he once was, no better (1 Timothy 1:13) than those lawless ones above (1 Timothy 1:9-10), when the grace of our Lord (1 Timothy 1:14) visited him.

And. So Delta. Omitted in 'Aleph (') A G g, Vulgate.

I thank , [ charin (Greek #5484) echoo (Greek #2192)] - 'I have (i:e., feel) gratitude' (1 Corinthians 15:9; Ephesians 3:8). Paul can never allude to God's mercy to him without an outburst of thanksgiving.

Enabled me, for ... the ministry , [ endunamposanti (Greek #1743)] - 'put power in me.' Except in Paul's letters, found nowhere except Acts 9:22. An undesigned coincidence between Paul and Luke, his companion. Man is by nature "without strength" for good (Romans 5:6). Conversion confers spiritual power.

For that (the cause of his 'thanking Christ') he counted me faithful - in His predestinating foresight (1 Corinthians 7:25); the proof of which is His

Putting me into - rather (1 Thessalonians 5:9), 'appointing me (in His sovereign purpose of grace) unto the ministry' (Acts 20:24). Faithfulness is the quality required in stewards (1 Corinthians 4:1-2). 

Verse 13
Who was before a blasphemer, and a persecutor, and injurious: but I obtained mercy, because I did it ignorantly in unbelief.

Who was - `Though I was.'

A blasphemer (Acts 26:9-11) - toward God. Persecutor (Galatians 1:13) - toward fellow-men.

Injurious , [ hubristeen (Greek #5197)] - 'insolent outrager.' One who adds insult to injury (Romans 1:30). [Uppish in myself: from huper (Greek #5228).] This threefold relation to God, one's neighbour, one's self, occurs often (1 Timothy 1:5; 1 Timothy 1:9; 1 Timothy 1:14; Titus 2:12).

I obtained mercy , [ eeleeetheen (Greek #1653)] - I was had mercy upon. God's mercy, and Paul's want of it, are in sharpest contrast (Ellicott). The sense of mercy was uppermost in Paul's mind. Those who have most experienced mercy can best show it (Hebrews 5:2-3).

Because I did it ignorantly. His ignorance was culpable; for he might have known, if he had sought aright: but it is less culpable than sinning against light and knowledge. His ignorance gave him no claim on, but put him within the range of, God's mercy. Hence, it is Christ's plea (Luke 23:34), and is made by the apostles a mitigating circumstance in the Jews' sin; opening a door of hope upon repentance; showing how it was possible that such a sinner could be the object of mercy (Acts 3:17; Romans 10:2). The positive ground of mercy being shown lay solely in the compassion of God (Titus 3:5). The ground of ignorance lay in unbelief, which is guilt. But there is a difference between mistaken zeal for the law and willful striving against the Spirit of God (Matthew 12:24-32 : Luke 11:52 ). 

Verse 14
And the grace of our Lord was exceeding abundant with faith and love which is in Christ Jesus.

And , [ De (Greek #1161)] - 'But.' Not only was mercy shown me, but, etc.

The grace - by which 'I was had mercy upon' (1 Timothy 1:13).

Was exceeding abundant , [ huperepleonasen (Greek #5250)] - 'superabounded.' Where sin abounded, grace did much more abound (Romans 5:20)

With (accompanied with) faith - in contrast to "unbelief" (1 Timothy 1:13).

Love - in contrast to his cruelty to believers, as "a blasphemer ... persecutor, and injurious."
Which is in Christ - as its element and its source, whence it flows to us. 

Verse 15
This is a faithful saying, and worthy of all acceptation, that Christ Jesus came into the world to save sinners; of whom I am chief.

Faithful - worthy of credit, because "God" who says it "is faithful" to His word (1 Corinthians 1:9; 1 Thessalonians 5:24; 2 Thessalonians 3:3; Revelation 21:5; Revelation 22:6): the phrase, faithful saying, is unique to the pastoral letters (1 Timothy 4:9; 2 Timothy 2:11; Titus 3:8). Greek, 'Faithful is the saying.' The New Testament prophets' inspired sayings had the same authority as the Old Testament Scriptures, and were accepted as axioms among Christians: soon they became embodied in New Testament Scripture. John, writing to the same church, Ephesus (one of the seven), records the same expression (Revelation 21:5; Revelation 22:6 : cf. 1 Kings 10:6).

All - all possible: to be received by all, with all the faculties of the soul, mind, and heart. Paul, unlike the false teachers (1 Timothy 1:7), understands what he says, and whereof he affirms; he confutes their abstruse unpractical speculations by the simple, but grand, truth of salvation through Christ (1 Corinthians 1:18-28).

Acceptation - reception (as of a boon) into the heart, as well as the understanding, with all gladness: faith welcoming and appropriating the Gospel offer (Acts 2:41).

Christ - as promised.

Jesus - as manifested (Bengel).

Came into the world - which was full of sin (John 1:29; John 16:28; Romans 5:12; 1 John 2:2). This implies his pre-existence.

To save sinners - even notable sinners, like Saul of Tarsus. His instance was unrivaled in the greatness of the sin and of the mercy; that the consenter to Stephen, the proto-martyr's death, should be the successor of the same! "Devout men" carried Stephen to his burial; and "a devout man according to the law," Ananias (Acts 8:2; Acts 22:12), introduced Saul, Stephen's successor, into the Church.

I am - not merely, 'I was' (1 Corinthians 15:9; Ephesians 3:8 : cf. Luke 18:13). To each believer his own sins always appear greater than those of others, which he never can know as he does his own.

Chief - same Greek as 1 Timothy 1:16, "first." Translate in both verses, 'foremost.' Where there was mercy for him there is mercy for all who will come to Christ (Luke 19:10). 

Verse 16
Howbeit for this cause I obtained mercy, that in me first Jesus Christ might shew forth all longsuffering, for a pattern to them which should hereafter believe on him to life everlasting.

Howbeit - contrasting his own conscious sinfulness with God's gracious mercy to him.

That in me - in my case. As I was 'foremost' (1 Timothy 1:15) in sin, so God has made me the 'foremost' (not "first") sample of mercy.

Show - to His own glory [ endeixeetai (Greek #1731): middle voice, Ephesians 2:7].

All long-suffering , [ teen (Greek #3588) hapasan (Greek #5370) - 'the whole (of His)] long-suffering;' namely, in bearing so long with me while a persecutor.

A pattern , [ hupotupoosin (Greek #5296), 'for an adumbration:' 'for a type-like sample of (for) them,' etc. (1 Corinthians 10:6; 1 Corinthians 10:11 : tupoi (Greek #5179))] - to assure the greatest sinners that they shall not be rejected in coming to Christ, since even Saul found mercy. No greater long-suffering can be required in the case of any other than was exercised in my case. So David made his own pardon, notwithstanding his great sin, a sample to encourage other sinners to seek pardon (Psalms 33:5-6). Literally, 'a sketch' or outline-the 'filling up to take place in each man's case.

Believe on him - belief rests ON Him, the only foundation on which faith relies. [ Pisteuein (Greek #4100) autoo (Greek #846) expresses simply believing Him; pisteuein (Greek #4100) en (Greek #1722) autoo (Greek #846) involves union with Him; pisteuein (Greek #4100) eis (Greek #1519) auton (Greek #846) (only in John and Peter), a fuller mystical union, with the notion of mental motion toward; pisteuein epi autoo, reliance upon; pisteuein epi auton, mental motion toward, with a view to reliance on, Him (Ellicott).]

To life everlasting - the ultimate aim which faith always keeps in view (Titus 1:2). 

Verse 17
Now unto the King eternal, immortal, invisible, the only wise God, be honour and glory for ever and ever. Amen.

A suitable conclusion to the beautifully-simple Gospel enunciation, of which his own history is a living pattern. It is from experimental sense of grace that the doxology flows (Bengel).

The King eternal - literally, 'King of the (eternal) ages.' [Septuagint, ton (Greek #3588) aioona (Greek #165), kai (Greek #2532) ep' (Greek #1909) aioonoon (Greek #165), kai (Greek #2532) eti (Greek #2089) (Exodus 15:18, 'The Lord shall reign for ages and beyond them') (Psalms 145:13, margin.)] The "life everlasting" (1 Timothy 1:16) suggested 'the King everlasting.' It answers to "forever and ever" - literally, 'to the ages of the ages' (the countless succession of ages made up of ages).

Immortal. So Delta f, Vulgate. But A G g read 'incorruptible' [apthartoo for athanatoo] (Romans 1:23).

Invisible (1 Timothy 6:16; Exodus 33:20; John 1:18; Colossians 1:15; Hebrews 11:27).

The only wise God. So C. But 'Aleph (') A Delta G f g, Vulgate, omit "wise," which probably crept in from Romans 16:27 (Jude 1:25; 1 Timothy 6:15; Psalms 86:10; Greek, John 5:44).

Honour and glory in doxology only here and Revelation 5:13 Honour and glory - in doxology, only here and Revelation 5:13.

Forever ... The thought of eternity (terrible to unbelievers) is delightful to those assured of grace (1 Timothy 1:16) (Bengel). 

Verse 18
This charge I commit unto thee, son Timothy, according to the prophecies which went before on thee, that thou by them mightest war a good warfare;

He resumes 1 Timothy 1:3. The conclusion to the "As I besought thee ... charge" (1 Timothy 1:3) is here given, not formally, but substantially.

This charge - namely, 'That thou in them mightest war,' etc.; i:e., fulfill thy Christian and ministerial calling one function of which is to "charge some that they teach no other doctrine" (1 Timothy 1:3). This verse is the general conclusion; 1 Timothy 1:3-11, the direct charges; 1 Timothy 1:12-16, Paul's authority; 1 Timothy 1:18-19, the substance of his previous injunctions (Ellicott).

I commit , [ paratithemai (Greek #3908)] - as a sacred deposit (1 Timothy 6:20; 2 Timothy 2:2) for the good of thy hearers.

According to - inconsonance with.

The prophecies which went before on [ epi (G1909): referring to] thee - the intimations, given by prophets respecting thy future zeal and success, at thy ordination, 1 Timothy 4:14 (probably by Silas, a companion of Paul and "a prophet," and others; Acts 15:32). Such prophecies and the good report of Timothy given by the two churches, Lystra (the scene of his conversion) and Iconium, where under the elders he probably had been "messenger of the churches" (2 Corinthians 8:23; Acts 14:21; Acts 14:23; Acts 16:2), induced Paul to take him as his companion. Compare similar prophecies (Acts 13:1-3) in connection with laying on of hands; 11:28; 21:10-11: cf. 1 Corinthians 12:10; 1 Corinthians 14:1; Ephesians 4:11. In Acts 20:28, it is expressly said, 'the Holy Spirit had made the Ephesian presbyters overseers.' Clement of Rome, 'Epist. ad Corinthios,' states it was the custom of the apostles 'to make trial by the Spirit' - i:e., by the 'power of discerning'-in order to choose overseers and deacons in the several churches. So Clement of Alexandria says, as to the churches near Ephesus, that the overseers were marked out for ordination by a revelation of the Holy Spirit to John.

By (Greek, in) them - arrayed in them as thine armour.

Warfare - not the mere "fight" (1 Timothy 6:12; 2 Timothy 4:7), but the whole campaign [ teen (Greek #3588) kaleen (Greek #2570) strateian (Greek #4752), 'the good warfare.'] 

Verse 19
Holding faith, and a good conscience; which some having put away concerning faith have made shipwreck:

Holding - Keeping hold of "faith;" and "good conscience" (1 Timothy 1:5); not 'putting this away' as "some." The faith is the precious liquor; good conscience, the clean glass that contains it (Bengel). The loss of good conscience entails shipwreck of the faith. Consciousness of sin (not repented of and forgiven) kills the germ of faith (Wiesinger).

Which , [ hen (Greek #1520)] - singular; namely, "good conscience;" not "faith" also.

Put away - a willful act [ apoosamenoi (Greek #683), 'thrust away.'] They thrust it from them as a troublesome monitor (Acts 13:46, Greek). It reluctantly withdraws, extruded by force, when its owner is tired of its importunity, and is resolved to retain his sin at the cost of losing it. One cannot be at once on friendly terms with it and with sin.

Made ship-wreck. The faith is the vessel in which they had professedly embarked, of which "good conscience" is the anchor. The ancient church often compared the course of faith to navigation. The Greek does not imply that they having once had faith, made shipwreck of it, but that they who put away good conscience 'made shipwreck with respect to THE [ teen (Greek #3588)] faith.' 

Verse 20
Of whom is Hymenaeus and Alexander; whom I have delivered unto Satan, that they may learn not to blaspheme.

Hymeneus - probably the Hymeneus of 2 Timothy 2:17-18. Though 'delivered over to Satan' (the lord of all outside the church, Acts 26:18, and the executor of wrath, when judicially allowed by God, on the disobedient, 1 Corinthians 5:5; 2 Corinthians 12:7; Ephesians 4:27), he was restored to the Church subsequently, and again troubled it. Paul, as an apostle, though distant at Rome, pronounced the sentence of excommunication to be executed at Ephesus (Matthew 18:17-18). The sentence operated not only spiritually but physically, sickness, or some such visitation, falling on the excommunicated, in order to bring him to repentance. "Alexander" is probably "the coppersmith" who did Paul "much evil" when the latter visited Ephesus. The 'delivering him to Satan' was the consequence of his withstanding the apostle (2 Timothy 4:14-15): as the sentence on Hymeneus was for his "saying that the resurrection is past already;'' his putting away good conscience, producing shipwreck concerning the FAITH (1 Timothy 1:19). If one's religion better not his morals, his moral deficiencies will corrupt his religion. The rain which falls pure from heaven will not continue pure, if received in an unclean vessel (Dr. Whately). He possibly was the Alexander, then a Jew, put forward by the Jews against Paul at the riot in Ephesus (Acts 19:33).

That they may - not 'might:' the effect still continues: the sentence is as yet unremoved.

Learn , [ paideuthoosin (Greek #3811)] - 'be disciplined;' namely, by chastisement and suffering. Blaspheme - God and Christ, by doings and teachings unworthy of their profession (Romans 2:23-24; James 2:7). Though the apostles, being infallible, could excommunicate judicially, with bodily inflictions miraculously sent (2 Corinthians 10:8), it does not follow that fallible ministers now have any power, except that of excluding from church-fellowship immoral people who notorious lives. 

02 Chapter 2 
Verse 1
I exhort therefore, that, first of all, supplications, prayers, intercessions, and giving of thanks, be made for all men;

Therefore - resuming the general subject (2 Timothy 2:1). 'What I have therefore to say by way of a charge (1 Timothy 1:3; 1 Timothy 1:18), is,' etc.

That, first of all ... be made. "First of all," connect with "I exhort." What I begin with as of primary importance is, etc. As the destruction of Jerusalem drew near, the Jews (including those at Ephesus) dreamed of freedom from every yoke; so virtually "blasphemed" (cf. 1 Timothy 1:20) God's name by 'speaking evil of dignities (1 Timothy 6:1; 2 Peter 2:10; Jude 1:8). Hence, Paul gives prominence to prayer for all men, especially for magistrates and kings (Titus 3:1-3) (Olshausen). Some looked down on all not Christians as doomed to perdition; but Paul says all men are to be prayed for, as Christ died for all (1 Timothy 1:4-6).

Supplications , [ deeeseis (Greek #1162)] - implying sense of need, and the suppliant's own insufficiency.

Prayers , [ proseuchas (Greek #4335)] - implying devotion.

Intercessions , [ enteuxeis (Greek #1783)] - the coming near to God with child-like confidence, seeking an audience in person, generally in behalf of another. The accumulation of terms implies prayer in its every form, according to all relations.

Thanks - always to accompany prayer (Philippians 4:6). 

Verse 2
For kings, and for all that are in authority; that we may lead a quiet and peaceable life in all godliness and honesty.

For kings - a confutation of the adversaries who accused Christians of disaffection to the ruling powers (Acts 17:7; Romans 13:1-7).

All that are in authority , [ toon (Greek #3588) en (Greek #1722) huperochee (Greek #5247)] - 'in eminence.' The "quiet" of Christians often more depended on subordinate rulers than on the supreme king.

That we may lead - that we may be blessed with such good government as to 'pass' [ diagoomen (Greek #1236)], etc. The prayers of Christians for the government bring down peace to themselves.

Quiet , [ eeremon (Greek #2263)] - not troubled from without.

Peaceable , [ heesuchion (Greek #2272)] - 'tranquil:' not troubled from within (Olshausen). 'He is peaceable [ heesuchios (Greek #2272), from heemai, I sit] who makes no disturbance; he is quiet [ eeremos (Greek #2263)] who is himself free from disturbance' (Tittmann).

In all - "in all (possible) godliness;" literally, well-directed reverence or worship [ eusebeia (Greek #2150): but theosebeia (Greek #2317)]; 1 Timothy 2:10, "godliness."

Honesty , [ semnoteeti (Greek #4587)] - "gravity" (Titus 2:2; Titus 2:7), 'decorum' of conduct. As "godliness" relates to God, "gravity" is in relation to men. In the Old Testament the Jews were commanded to pray for their pagan rulers (Ezra 6:10; Jeremiah 29:7). The Jews, by Augustus' order, offered a lamb daily for the Roman emperor until near the destruction of Jerusalem. The Zealots, instigated by Eleazar, renounced this custom (Josephus, Jewish Wars, 2: 17), whence the war originated. 

Verse 3
For this is good and acceptable in the sight of God our Saviour; 

This - praying for all men.

Acceptable in the sight of God - not merely before men, as if we sought mainly their favour (2 Corinthians 8:21).

Our Saviour - a title appropriate to the subject. "Our Saviour God." 

Verse 4
Who will have all men to be saved, and to come unto the knowledge of the truth.

Who - seeing He is willing that all should be saved (1 Timothy 2:4; Romans 5:18): we should meet the will of God in behalf of others, by praying for the salvation of all. More would be converted if we prayed more. Our Saviour actually saved us who believe. 'He is willing that all should be saved by believing, even those who do not yet believe (cf. 1 Timothy 4:10; Titus 2:11). Why multitudes are lost is, they will not come to Him for life (John 5:40) [ ou (Greek #3756) thelete (Greek #2309) elthein (Greek #2064), 'ye are not willing to come']. Paul does not say, 'He wishes to save all,' for then He would have saved all in fact; but "will have all men to saved" implies the possibility of man's accepting (through God's prevenient grace) or rejecting it (through man's own perversity). Our prayers ought to include all, as God's grace included all.

And - for that purpose.

To come. They are not forced.

Unto the knowledge , [ epignoosin (Greek #1922)] - 'the full knowledge' (note, 1 Corinthians 13:12; Philippians 1:9).

The truth - the saving truth in and by Jesus (John 17:3; John 17:17). 

Verse 5
For there is one God, and one mediator between God and men, the man Christ Jesus;

For there is one God. God's unity in essence and purpose proves His comprehending all His human children (created in His image) in His offer of grace (cf. the same argument from His unity, Romans 3:30; Galatians 3:20); therefore all are to be prayed for. 'The universality of the dispensation is proved by the unity of the Dispenser' (Ellicott). 1 Timothy 2:4 is proved from 1 Timothy 2:5; 1 Timothy 2:1 from 1 Timothy 2:4. The One God is common to all (Isaiah 45:22; Acts 17:26). The one Mediator is Mediator between God and an all potentially (Romans 3:29; Ephesians 4:5-6; Hebrews 8:6; Hebrews 9:15; Hebrews 12:24). They who have not this one God by the one Mediator have none: literally, a go-between. The Greek order is 'one mediator also between,' etc. While God will have all men to be saved by knowing God and the Mediator, there is a legitimate order in the exercise of that will wherewith men must receive it. All mankind constitute ONE MAN before God (Bengel).

The (not in the Greek) man - rather, "man," generically: not a mere individual man: the Second Head of humanity as Mediator, representing in Himself the whole human race and nature (cf. Romans 5:15; 1 Corinthians 8:6; 2 Corinthians 5:19; Colossians 2:14). His being "man" was necessary to His being a Mediator, sympathizing with us through experimental knowledge of our nature (Isaiah 50:4; Hebrews 2:14; Hebrews 4:15). Even in nature, blessings are conveyed to us from God through the mediation of various agents. The effectual intercession of Moses for Israel (Numbers 14:1-45; Deuteronomy 9:1); Abraham for Abimelech (Genesis 20:7); Job for his friends (Job 42:10), the mediation being PRESCRIBED by God while declaring His purpose of forgiveness-all prefigure the grand mediation for all by the One Mediator. On the other hand, 1 Timothy 3:16 asserts that He was also God. 

Verse 6
Who gave himself a ransom for all, to be testified in due time.

Gave himself (Titus 2:14). Not only the Father gave Him for us (John 3:16), but the Son gave Himself (Phil Gave himself (Titus 2:14). Not only the Father gave Him for us (John 3:16), but the Son gave Himself (Philippians 2:5-8). 

Ransom - properly of a captive. Man was the slave of Satan, sold under sin. He was unable to ransom himself, because absolute obedience is due to God; therefore no act of ours can satisfy for the least offence. Leviticus 25:48 allowed one sold captive to be redeemed by one of his brethren. The Son of God therefore became man in order that, as our older brother, He should redeem us (Matthew 20:28; Ephesians 1:7; 1 Peter 1:18-19). [ Antilutron (Greek #487) implies not merely ransom, but a substituted or equivalent ransom: the 'anti' implying vicarious substitution.]

For [ huper (G5228): in behalf of] all - not merely for a privileged few. Compare 1 Timothy 2:1, the argument for praying in behalf of all.

To be testified , [ to (Greek #3588) marturion (Greek #3142)] - 'the testimony (which was to be testified of, 1 John 5:8-11) in its own due times;' the seasons [ kairois (Greek #2540) idiois (Greek #2398)] appointed by God for its being testified of (1 Timothy 6:15; Titus 1:3) - namely, from the outpouring of the Spirit on the apostles to Christ's second advent. The oneness of the Mediator, involving the universality of redemption (which faith, however, alone appropriates), was the great subject of Christian testimony (Alford) (Luke 24:47-48; 1 Corinthians 1:6; 1 Corinthians 2:1; 2 Thessalonians 1:10). 

Verse 7
Whereunto I am ordained a preacher, and an apostle, (I speak the truth in Christ, and lie not;) a teacher of the Gentiles in faith and verity.

Whereunto - For the giving of which testimony.

I am ordained , [ etetheen (Greek #5087)] - 'I was set:' same Greek as "putting me," etc. (1 Timothy 1:12.)

Preacher , [ keerux (Greek #2783)] - 'herald' (1 Corinthians 1:21; 1 Corinthians 9:27; 1 Corinthians 15:11; 2 Timothy 1:11; Titus 1:3). As in 1 Timothy 1:16 he proposes himself a living pattern of the, Gospel, so here 'a herald of (it to) the Gentiles' (Galatians 2:9; Ephesians 3:1-12; Colossians 1:23). The universality of his commission is appropriate here, where he would prove that prayers are to be made "for all men" (1 Timothy 2:1).

(I speak the truth in Christ, and lie not) - a strong asseveration of his universal commission, exposed as he was to frequent conflict (Romans 11:1; 2 Corinthians 11:31).

In faith and verity. The sphere of his ministry was the faith, and (1 Timothy 2:4) the Gospel truth the subject matter of the faith (Wiesinger). Ellicott, 'Paul's subjective faith, which opens out the objective doctrinal truth (John 8:31-32).' 

Verse 8
I will therefore that men pray every where, lifting up holy hands, without wrath and doubting.

I will , [ Boulomai (Greek #1014)] - I desire, active wish: not mere willingness [ etheloo (Greek #2309)].

That men - Greek, 'that the men,' as distinguished from 'the women,' to whom he has something different to say (1 Timothy 2:9-12; 1 Corinthians 11:4-5; 1 Corinthians 14:34-35). The emphasis is on the precept of praying, resumed from 1 Timothy 2:1. 

Everywhere - Greek, 'in every place;' namely, of public prayer. Fulfilling Malachi 1:11; Matthew 18:20; John 4:21; John 4:23.

Lifting up holy hands. The early Christians turned up their palms toward heaven, as craving help. 'An oblation to God of the instruments of our necessities' (Ellicott). So also Solomon (1 Kings 8:22; Psalms 141:2). The Jews washed their hands before prayer (Psalms 26:6). Paul (cf. Job 17:9; James 4:8) alludes to this: so Isaiah 1:15-16. [ Hosious (Greek #3741)] "Holy" means not profane, untainted with impiety; observing every sacred duty. The contrite desire to be so is a needful qualification for effectual prayer (Psalms 24:3-4).

Without wrath , [ chooris (Greek #5565)] - putting it away (Matthew 5:23-24; Matthew 6:15).

Doubting , [ dialogismou (Greek #1261)] - translated, Philippians 2:14, 'disputing.' But elsewhere it means doubting; reasonings as to whether prayer shall obtain an answer. However, the verb means dispute (Mark 9:33-34). Such things hinder prayer (Romans 14:1; 1 Peter 3:7 : cf. an instance of doubting vitiating prayer, 2 Kings 7:2; Matthew 14:31; Mark 11:22-24; James 1:6; James 1:9-10. The context implies that these directions as to women refer to their deportment in public worship, though holding good on other occasions also. 

Verse 9
In like manner also, that women adorn themselves in modest apparel, with shamefacedness and sobriety; not with broided hair, or gold, or pearls, or costly array;

In modest apparel - `in seemly guise' (Ellicott). [ Kosmioo (Greek #2887), 'orderly,' 'decorous'; katastolee (Greek #2689), 'deportment' outwardly; 'bearing,' including, but not restricted to, apparel.] Women love fine dress: at Ephesus riches (1 Timothy 6:17) led some to dress luxuriously. [ Katasteema (Greek #2688) (Titus 2:3), "behaviour," refers to demeanour.]

Shamefacedness. Trench spells this 'shamefastness' (that which is made fast by an honourable shame), as 'stedfastness' (cf. 1 Timothy 2:11-12).

Sobriety , [ soofrosunees (Greek #4997)] - 'discretion,' 'sobermindedness:' the well-balanced state arising from habitual self-restraint (Ellicott). With - Greek, in.

Broidered hair - literally, plaits: probably with the 'gold and pearls' intertwined (1 Peter 3:3). Such gaudiness characterizes the spiritual harlot (Revelation 17:4). 

Verse 10
But (which becometh women professing godliness) with good works.

Professing , [ epangellomenais (Greek #1861)] - promising; engaging to follow.

With [ dia (G1223): through] good works. Their adorning is to be effected by means of good works: not that they are to be clothed in, or with (1 Timothy 2:9) them (Ephesians 2:10). Works, not words in public, is their province (1 Timothy 2:8; 1 Timothy 2:11-12; 1 Peter 3:1). Works are often mentioned in the pastoral letters, to oppose the loose living, combined with loose doctrine, of the false teachers. Everyday duties are honoured with the designation "good works." 

Verse 11
Let the woman learn in silence with all subjection.

Learn - not "teach" (1 Timothy 2:12). She should not even put questions in the public assembly (1 Corinthians 14:34-35).

With all subjection - not 'usurping authority' (1 Timothy 2:12). She might teach, but not in public (Acts 18:26). Paul probably wrote this from Corinth, where the precept was in force. A canon of the Council of Carthage

(A.D. 398 AD) renewed this prohibition. Women might privately teach those of their own sex. 

Verse 12
But I suffer not a woman to teach, nor to usurp authority over the man, but to be in silence.

Usurp authority , [ authentein (Greek #831)] - 'to exercise dominion;' literally, 'to be an autocrat:' primarily in public ministrations. 

Verse 13
For Adam was first formed, then Eve.

For - Reason of the precept: the original order of creation.

Adam was first - before Eve, who was created for him (1 Corinthians 11:8-9).

Formed , [ eplasthee (Greek #4111)] - from pre-created matter [Hebrew, yaastsaar (Hebrew #3335)]. 

Verse 14
And Adam was not deceived, but the woman being deceived was in the transgression.

Adam was not deceived - directly, as Eve was by the serpent, but was persuaded by his wife (Genesis 3:17): indirectly deceived. Contrast Genesis 3:13. Eve says, "The serpent beguiled me." Being easily deceived, she easily deceives (2 Corinthians 11:3). Last in being, she was first in sin. The subtle serpent knew she was "the weaker vessel." He therefore tempted her. She yielded to the temptations of sense and the deceits of Satan; he, to conjugal love. Hence, in the order of God's sentence, the serpent, the prime offender, stands first; the woman, who was deceived, next; the man, persuaded by his wife, last (Genesis 3:14-19). In Romans 5:12 Adam is represented as the first transgressor; but there Adam (including Eve) is regarded as head of the sinning race. In Genesis 3:16 woman's "subjection" (1 Timothy 2:11) is represented as the consequence of her "being deceived." So

C. But 'Aleph (') A Delta G read the compound [ exapateetheisa (Greek #1818) for the simple apateetheisa], 'having been completely deceived.' Satan succeeded in deceiving her.

Was in the transgression , [ en (Greek #1722) parabasei (Greek #3847) gegonen (Greek #1096)] - 'came to be (became involved) in transgression;' literally, 'going beyond' the positive precept (Romans 4:15). 

Verse 15
Notwithstanding she shall be saved in childbearing, if they continue in faith and charity and holiness with sobriety.

Be saved in child-bearing , [ dia (Greek #1223) tees (Greek #3588) teknogonias (Greek #5042)] - 'in (literally, through) her (literally, the) child-bearing.' Through expresses not the means of her salvation, but the circumstances AMIDST which it has place. Thus 1 Corinthians 3:15, "he himself shall be saved; yet so as by (literally, through) fire:" in spite of the fiery ordeal which he has to pass through. So here, 'In spite of the child-bearing which she passes through (as her portion of the curse, Genesis 3:16), she shall be saved.' Moreover, it is implied that the very curse will be a condition favourable to her salvation, by her faithfully performing her part in doing and suffering what God has assigned to her-namely, child-bearing and home duties, her sphere, as distinguished from public teaching, not her's, but man's (1 Timothy 2:11-12). In this home sphere, not ordinarily in public service for the kingdom of God, she will be saved on the same terms as all others-namely, by living faith. Ellicott, 'through THE child-bearing' (Greek), the bearing of the child Jesus. Doubtless this is the ground of women's child-bearing becoming to them a blessing instead of a curse; as in the original prophecy (Genesis 3:15-16) the promise of "the seed of the woman" (the Saviour), about to bruise the serpent's head, stands in closest connection with the woman's doom to "sorrow" in 'bringing forth children.' Her child-bearing, though in sorrow, being the function of her sex whereby the Saviour was born, shall be the mean of her salvation. This may be an ulterior reference of the Holy Spirit; but the primary one seems, 'She shall be saved ([though] with child-bearing)' - i:e., though suffering her part of the primeval curse in child-bearing; just as a man shall be saved, though having to bear his part-namely, the sweat of the brow.

If they - `if the women (taken out of "the woman," 1 Timothy 2:14; put for the whole sex) continue' [meinosin]; literally, shall (be found at the judgment to) have continued.

Faith and charity - the essential way to salvation (1 Timothy 1:5). Faith, in relation to God; charity, to our fellow-man; sobriety, to one's self.

Holiness - the normal state of believing (Romans 6:22; 1 Thessalonians 4:3-4).

Sobriety - `sobermindedhess' (note, 1 Timothy 2:9, contrasted with the unseemly forwardness reproved, 1 Timothy 2:11). Mental receptivity, and activity in family life, are the destiny of woman. One reason alleged here is the greater danger of self-deception in the weaker sex, and the errors arising from it, especially in addresses in which sober reflectiveness is least in exercise. The case, Acts 21:9, was doubtless in private, not in public. 

03 Chapter 3 
Verse 1
This is a true saying, If a man desire the office of a bishop, he desireth a good work.

'Faithful is the saying.' A needful preface; for the office of a bishop in Paul's day, being attended with hardship and often persecution, would not seem to the world a desirable and "good work."
Desire , [ oregetai (Greek #3713)] - 'stretch one's self forward to grasp;' seeks after; distinct Greek from 'desireth' [ epithumei (Greek #1937)]. What one does voluntarily is more esteemed than what he does when asked (1 Corinthians 16:15): utterly distinct from ambition for office (James 3:1).

Bishop - overseer: as yet identical with "presbyter" (Acts 20:17; Acts 20:28; Titus 1:5-7). Originally overseers sent by the Athenian, state to subject cities. As the term "bishop" is from the Greeks, so "presbyter" from the Jews [Hazaq

Verse 2
A bishop then must be blameless, the husband of one wife, vigilant, sober, of good behaviour, given to hospitality, apt to teach;

The existence of church organization, presbyters, and presbyteresses at Ephesus is presupposed (1 Timothy 5:17; 1 Timothy 5:19 ). The directions here to Timothy, the apostolic delegate, are as to filling up vacancies among the bishops and deacons, or adding to their number. Fresh churches in the neighbourhood also would require presbyters and deacons. Episcopacy was adopted in apostolic times as the most expedient government, being most like Jewish institutions, and so offering less obstruction through Jewish prejudices to the progress of Christianity. The synagogue was governed by presbyters, "elders" (Acts 4:8; Acts 24:1), called also bishops or overseers. Three among them presided as "rulers of the synagogue," answering to modern "bishops" (Lightfoot, 'Horae'); one among them took the lead. Ambrose (in 'Amularius de Officiis,' 2: 13, and Bingham, 'Eccles. Antiq.,' 2: 11) says, 'Those now called bishops were originally called apostles.

But those who ruled the Church after the death of the apostles had not the testimony of miracles, and were in many respects inferior. Therefore, they thought that it was not decent to assume the name of apostles; but dividing the names, they left to presbyters that name, and they themselves were called bishops.' In the second century no one of the lower order was termed "bishop." In the New Testament there are traces of a superintending president-first an apostle, then an apostolic delegate, as Timothy and Titus, then an angel. "Presbyter" expresses the rank; "bishop," the office or duties. Timothy exercised the power at Ephesus which bishops recently exercised. The rule of angel-bishops over dioceses is simply an apostolic precedent, like the love-feasts, and kiss of charity, not divinely and lastingly obligatory. It binds congregations together, instead of being disconnected. When made an absolute law, it tends to spiritual despotism. The authority of a presiding pastor, the consent of presbytery, and that of the people, all combining, is the nearest approach to apostolic usage. Even where there was a real succession of divine origination, as the Aaronic priesthood, there was no infallibility. For if the disciples had submitted to the visible priesthood, they would have rejected Jesus.

Blameless , [ anepileempton (Greek #423)] - 'unexceptionable:' giving no just handle for blame.

Husband of one wife. Confuting the celibacy of Rome's priesthood. Though the Jews practiced polygamy, yet, as he is writing about a Gentile church, and as polygamy was never allowed among even laymen, the ancient interpretation that the prohibition is against polygamy in a candidate-bishop is not correct. It must mean that, though laymen might lawfully marry again, candidates for the episcopate or presbytery were better to be married only once. As in 1 Timothy 5:9 "wife of one man" implies a woman married but once, so "husband of one wife" must mean the same. The feeling among the Gentiles, as well as Jews (cf. Anna, Luke 2:36-37), against a second marriage would, for expediency and conciliation in matters indifferent, not involving compromise of principle, account for Paul's prohibition as to one so prominent as a bishop or a deacon. Hence, the stress laid in the context on the repute in which the candidate for orders is held among those over whom he is to preside (Titus 1:6). The council of Laodicea and the apostolic canons discountenanced second marriages, especially in candidates for ordination. Of course, second marriage being lawful, the undesirableness holds good only under special circumstances. Also, he who has a wife and virtuous family is to be preferred to a bachelor; for he who is himself bound to discharge the domestic duties will be more attractive to those who have similar ties, for he teaches them not only by precept, but also by example (1 Timothy 3:4-5). The Jews teach a priest should be neither unmarried nor childless, lest he be unmerciful (Bengel). So in the synagogue, 'no one shall offer up prayer in public unless he be married.' (In 'Colbo,' ch. 65:; Vitringa, 'Synagogue.')

Vigilant , [ neefalion (Greek #3524)] - sober; ever on the watch, as sober men alone can be, to foresee what ought to be done (1 Thessalonians 5:6-8).

Sober , [ soofrona (Greek #4998)] - soberminded: discreet.

Of good behaviour , [ kosmion (Greek #2887)] - 'order]y.' "Sober" refers to the inward mind; 'orderly,' to the outward behaviour, tone, look, gait, dress. The new man bears a sacred festival character, incompatible with all disorder, excess, laxity, assumption, harshness, and meanness (Philippians 4:8) (Bengel).

Apt to teach (2 Timothy 2:24). 

Verse 3
Not given to wine, no striker, not greedy of filthy lucre; but patient, not a brawler, not covetous;

Not given to wine , [ Mee (Greek #3361) Paroinon (Greek #3943) includes, not indulging in the brawling which proceeds from being given to wine. The opposite of epieikee (Greek #1933), 'patient,' 'forbearing,' reasonable to others (note, Philippians 4:5)].

No striker - with either hand or tongue: not as some teachers pretending a holy zeal (2 Corinthians 11:20); answering to "not a brawler" or fighter (cf. 1 Kings 22:24; Nehemiah 13:25; Isaiah 58:4; Acts 23:2; 2 Timothy 2:24-25).

Not greedy of filthy lucre. Omitted in 'Aleph (') A Delta f g, Vulgate.

Not covetous , [ afilarguron (Greek #866)] - 'not a lover of money,' whether he have much or little (Titus 1:7). [Philarguria is 'avarice;' pleonexia (Greek #4124), 'covetousness.'] 

Verse 4
One that ruleth well his own house, having his children in subjection with all gravity;

Ruleth , [ proistamenon (Greek #4291)] - 'presiding over.' His own house - children and servants, as contrasted with 'the church (house) of God' (1 Timothy 3:5; 1 Timothy 3:15), which he is to preside over.

Having his (Greek has no his) children (Titus 1:6).

Gravity - reverent propriety. His having children in subjection to him in all gravity is a recommendation to him as one likely to rule well the church. 

Verse 5
(For if a man know not how to rule his own house, how shall he take care of the church of God?)

For , [ De (Greek #1161)] - 'But.'

The church. Perhaps, 'a church.' [But Theou (Greek #2316) being without the article, justifies its omission before the governing word, ekkleesias (Greek #1577).] How shall he who cannot perform the less function perform the greater? 

Verse 6
Not a novice, lest being lifted up with pride he fall into the condemnation of the devil.

Not a novice - one just converted. This proves the church of Ephesus was established for some time. The absence of this rule in the letter to Titus accords with the recent planting of the church at Crete. Neophite-literally, a young plant: luxuriantly verdant (Romans 6:5; Romans 11:17; 1 Corinthians 3:6). The young convert has not yet been matured by afflictions and temptations. Contrast Acts 21:16, "an old disciple."
Lifted up with pride , [ tufootheis (Greek #5187), 'beclouded'] - wrapped in smoke; inflated with self-conceit, he cannot see himself or others in the true light (1 Timothy 6:4; 2 Timothy 3:4).

Condemnation of the devil - the same condemnation as Satan fell into (1 Timothy 3:7; 2 Timothy 2:26). Pride was Satan's condemnation (Job 38:15; Isaiah 14:12-15; John 12:31; John 16:11; 2 Peter 2:4; Jude 1:6). It cannot mean condemnation by the Devil. The Devil can bring men into reproach (1 Timothy 3:7). but not into condemnation, for he does not judge, but is judged (Bengel). 

Verse 7
Moreover he must have a good report of them which are without; lest he fall into reproach and the snare of the devil.

A good report - Greek, testimony. So Paul was influenced by the good report of Timothy to choose him as his companion (Acts 16:2).

Of them which are without - the as-yet-unconverted Gentiles around (1 Corinthians 5:12; Colossians 4:5; 1 Thessalonians 4:12), that they may be the more readily won to the Gospel (1 Peter 2:12). Not even the former life of a bishop should be open to reproach.

Reproach (of men) and (consequently) the snare of the devil (1 Timothy 5:14; 1 Timothy 6:9; 2 Timothy 2:26). The reproach surrounding him for former sins might lead him into the snare of becoming as bad as his reputation. Despair of recovering reputation might lead into recklessness (Jeremiah 18:12). Only general moral qualities are specified, because he presupposes in candidates for a bishopric the special gifts of the Spirit (1 Timothy 4:14) and faith, which he desires to be evidenced outwardly: also he requires qualifications in a bishop not so indispensable in others. 

Verse 8
Likewise must the deacons be grave, not doubletongued, not given to much wine, not greedy of filthy lucre;

Deacons. The singular, on the other hand, is used of the "bishop" (1 Timothy 3:2; Titus 1:7, where "presbyters" (plural) precedes). The deacons were chosen by the people. Cyprian ('Epistle,' 2: 5) says that good bishops never departed from the old custom of consulting the people. The deacons answer to the chazzan of the synagogue; the ministers, or subordinate coadjutors of the presbyter (as Timothy himself was to Paul, 1 Timothy 4:6; Philem 13; and John Mark, Acts 13:5). "Helps," 1 Corinthians 12:28. Their duty was to read the Scriptures in church, to instruct the catechumens, to assist the presbyters at sacraments, to receive oblations, to preach and instruct. As the chazzan covered and uncovered the ark in the synagogue containing the law, so the deacon in the ancient church put the covering on the communion table. (See Chrysostom, 19, 'Homily ou Acts;' Theophylact on Luke 19:1-48; and Balsaman on Canon 22:, 'Council of Laodicea.') The appointing of "the seven" in Acts 6:1-15, as almoners, does not perhaps describe the first appointment of deacons. At least the chazzan previously suggested it. And the Greek names of all seven imply that they were to uphold the claims of the Gentile widows, those of the Hebrew widows being already, it is likely, maintained by Hebrew deacons.

Double tongued , [ dilogous (Greek #1351)] - 'of double speech:' saying one thing to one, and another to another (Theodoret). The extensive contact that deacons would have with members of the church might tempt to such a fault (Proverbs 20:19).

Not greedy of filthy (base) lucre - not abusing a spiritual office to subserve covetousness (1 Peter 5:2). The deacon's office of collecting and distributing alms would render this a necessary qualification. 

Verse 9
Holding the mystery of the faith in a pure conscience.

The mystery of the faith. Holding the faith, which to the natural man remains a mystery, but which is revealed by the Spirit to them (Romans 16:25; 1 Corinthians 2:7-10) in a pure conscience (1 Timothy 1:5; 1 Timothy 1:19). ("Pure;" i:e., in which nothing base or foreign is intermixed.) Ellicott, 'the mystery which is the object of faith.' Though deacons were only occasionally called on to preach (Stephen and Philip preached as evangelists rather than as deacons), yet, as being office-bearers, having much contact with all church members, they especially needed to have this characteristic, which all ought to have. 

Verse 10
And let these also first be proved; then let them use the office of a deacon, being found blameless.

'And moreover' [ kai (Greek #2532) ... de (Greek #1161)] be proved-not by a period of probation, but by searching inquiry by Timothy, the ordaining president (1 Timothy 5:22), then when found 'unaccused' ( anengkleetoi (Greek #410): but anepileemptos (Greek #423), 'unexceptionable,' 1 Timothy 3:2 : cf. note), 'let them act as deacons.' 

Verse 11
Even so must their wives be grave, not slanderers, sober, faithful in all things.

(Their) wives - rather, 'women;' i:e., deaconesses. For there is no reason that special rules should be laid down as to wives of deacons, and not also as to wives of bishops. Moreover, if wives of deacons were meant, there seems no reason for the omission of "their." Also [ hoosautoos (Greek #5615)] "even so" ("likewise," 1 Timothy 3:8; "in like manner," 1 Timothy 2:9) denotes a transition to another class of persons. Also the omission of domestic duties in their case, though they are specified in the man (1 Timothy 3:12). There were doubtless deaconesses at Ephesus, such as Phebe was at Cenchrea (Romans 16:1, "servant;" Greek, deaconess), yet no mention is made of them in this letter, if not here; whereas, if they be meant, 1 Timothy 3:1-16 embraces in due proportion all offices of the church. Naturally, after specifying the deacon's qualifications, Paul passes to those of the deaconess. "Grave" is said of both. "Not slanderers" answers to "not double tongued" in deacons; so Titus 2:3. "Sober" answers to "not given to much wine" in the deacons (1 Timothy 3:8). Thus, he requires the same qualifications in deaconesses as in deacons, with such modifications as the difference of sex suggested. Pliny, in his letter to Trajan, calls them 'female ministers.'

Faithful in all things - of life as well as faith. Trustworthy as to the alms and their other functions; answering to "not greedy of filthy lucre" (1 Timothy 3:8) in the deacons. 

Verse 12
Let the deacons be the husbands of one wife, ruling their children and their own houses well.

One wife (note, 1 Timothy 3:2).

Ruling (their) children. There is no article; 'ruling children' implying he regarded the having children to rule as a qualification (1 Timothy 3:4; Titus 1:6).

Their own houses - distinguished from "the church of God" (note, 1 Timothy 3:5). In the deacons, as in the bishops, he mentions the first condition of office rather than the qualifications for its discharge. The practical side of Christianity is most dwelt on in the pastoral letters, in opposition to heretical teachers; moreover, as miraculous gifts began to be withdrawn, the safest criterion would be the candidate's previous moral character, the disposition and talent for the office being presupposed. So in Acts 6:3, "Look ye out among you seven men of honest report." Less stress is laid on personal dignity in the deacon than in the bishop (notes, cf. 1 Timothy 3:2-3). 

Verse 13
For they that have used the office of a deacon well purchase to themselves a good degree, and great boldness in the faith which is in Christ Jesus.

Purchase to themselves a good degree , [ bathmon (Greek #898) peripoiountai (Greek #4046)] - 'are acquiring ... a

... step.' Not promotion to the higher office of presbyter. For ambition seems an unworthy motive to faithfulness for Paul to urge; besides, it would require 'a better degree.' Then the past aorist participle, 'they that used the office of deacon well,' implies that the present verb, 'are acquiring to themselves boldness,' is the result of the completed action of using the diaconate well. Moving upwards in church offices was as yet unknown (cf. Romans 12:7, etc.; 1 Corinthians 12:4-11).

Moreover, there is no connection between a higher church rank and "great boldness." Therefore, what those who faithfully discharged the diaconate acquire is 'a good standing place' (Alford) (a well-grounded hope) against the day of judgment (1 Timothy 6:19 [with peripoiountai (Greek #4046) here: cf peripoieesin (Greek #4047) sooteerias (Greek #4991), 1 Thessalonians 5:9]; 1 Corinthians 3:13-14 ); ("degree" meaning figuratively the degree of worth which one has obtained in the eye of God, Wiesinger); and boldness (resting on that standing) as well in prayer and in preaching against error now, as also especially in relation to their coming Judge, before whom they may be boldly confident (Acts 24:16; Ephesians 3:12; Ephesians 6:19; 1 John 2:28; 1 John 4:17; 1 John 3:21; Hebrews 4:16).

In the faith - Greek, 'in (boldness resting on) faith.

Which is (rests) in Christ Jesus Which is (rests) in Christ Jesus. 

Verse 14
These things write I unto thee, hoping to come unto thee shortly:

Write I unto thee, hoping - i:e., 'though I hope to come unto thee' (1 Timothy 4:13). As his hope was not confident (1 Timothy 3:15), he provides for Timothy's lengthened superintendence by the preceding rules to guide him. He now gives general instructions to him as an evangelist having a "gift" (1 Timothy 4:14).

Shortly , [ tachion (Greek #5032)] - 'sooner,' namely, than is presupposed in the preceding directions. (See 'Introduction.') This verse best suits the theory that this letter was not written after Paul's visit and departure from Ephesus (Acts 19:1-41; Acts 20:1-38), when he resolved to winter at Corinth, after passing the summer in Macedonia (1 Corinthians 16:6), but after his first imprisonment at Rome (Acts 28:1-31); probably at Corinth, where he might think of going on to Epirus before returning to Ephesus (Birks). 

Verse 15
But if I tarry long, that thou mayest know how thou oughtest to behave thyself in the house of God, which is the church of the living God, the pillar and ground of the truth.

But if I tarry long - before coming.

That - i:e., I write (1 Timothy 3:14) "that thou mayest know," etc.

Behave thyself - in directing the church at Ephesus (1 Timothy 4:11).

The house of God - the Old Testament (Numbers 12:7; Hosea 8:1) and the New Testament Church (1 Corinthians 3:16; Ephesians 2:20; Ephesians 2:22; Hebrews 3:2; Hebrews 3:5-6; Hebrews 10:21; 1 Peter 4:17).

Which is - i:e., inasmuch as it is.

The church , [ ekkleesia (Greek #1577)] - 'the congregation,' the communion of saints [Hebrew, 'Aleph (')]. The fact that thy sphere of office is, 'the congregation of God' (the ever-living Master of the house, unlike the dead idol Diana, of the Ephesian temple (2 Timothy 2:19-21), is the strongest motive to faithfulness in thy behaviour as president of a department of it. The living God contrasts with the lifeless idol, Diana of Ephesus (1 Thessalonians 1:9). He is the fountain of "truth:" the foundation of our "trust" (1 Timothy 4:10). Labour for a particular church is service to the one great house of God, of which each church is a part, and each Christian a lively stone (1 Peter 2:5). The pillar and ground [ hedraiooma (G1477): basis] of the truth - predicated of the Church, not of "the mystery of godliness;" for, after two weighty predicate substantives, "pillar and ground," a third, a weaker predicate, and an adjective, 'confessedly ["without controversy:" homologoumenos] great,' would not come. "Pillar" is used metaphorically of the three apostles on whom, humanly speaking, the Jewish Christian church depended (Galatians 2:9 : cf. Revelation 3:12). The Church is "the pillar of the truth," as the continuance (historically) of the truth rests on it: it witnesses to and preserves the Word of truth. He who is of the truth belongs by the very fact to the Church, for He belongs to Christ, its Head (John 18:37, end). Christ is the alone "ground" of the truth in the highest sense (1 Corinthians 3:11). The apostles are 'foundations' in a secondary sense (Ephesians 2:20; Revelation 21:14). The Church rests on the truth as it is in Christ, not the truth on the Church.

But the truth as it is in itself is to be distinguished from the truth as it is acknowledged in the world. The former needs no pillar, but supports itself; the latter needs the Church as its pillar - i:e., its human upholder and preserver under God. The importance of Timothy's commission appears from the excellence of "the house," and this in opposition to the heresies which Paul presciently forewarns him of (1 Timothy 4:1; Matthew 16:18; Matthew 28:20). Rome falsely claims the promise. But it is not historical descent that constitutes a church, but this only, that it upholds the truth. The absence of this unchurches Rome. The "pillar" is the intermediate, the "ground" (cf. "foundation," 2 Timothy 2:19) the ultimate stay of the buildings. It is no objection that, having called the Church "the house of God," he now calls it the "pillar;" for the literal word "church" immediately precedes the new metaphors. The Church, before regarded as the habitation of God, is now, from a different point of view, regarded as the pillar upholding the truth. 

Verse 16
And without controversy great is the mystery of godliness: God was manifest in the flesh, justified in the Spirit, seen of angels, preached unto the Gentiles, believed on in the world, received up into glory.

And - following up 1 Timothy 3:15 : 'AND (that thou mayest know how grand is that truth which the Church, like a pillar, upholds) confessedly (by the universal confession of the members of the Church, which is in this respect "the pillar of the truth") great is the mystery of godliness: (namely) He WHO [so 'Aleph (') A C G, hos (Greek #3739), for Theos (Greek #2316), 'God.' Delta f g, Vulgate, read ho (Greek #3588), 'which mystery'] was manifested in (the) flesh, (He who) was justified in the Spirit,' etc. If Christ were not essentially superhuman (Titus 2:13), how could Paul declare emphatically that He was manifested in (the) flesh? (Philippians 2:7; 1 John 1:2; 1 John 3:5; 1 John 3:8; 1 John 4:2.) Christ is Himself "the mystery of godliness." [Hence, the neuter, to musteerion (Greek #3466), passes into the masculine, hos.] He who before was hidden 'with God' was made manifest (John 1:1; John 1:14; Romans 16:25-26; Colossians 1:26; 2 Timothy 1:10; Titus 2:11; Titus 3:4).

The mystery - the divine scheme embodied in CHRIST (Colossians 1:27), once hidden from, but now revealed to, believers. There are six New Testament mysteries:

(1) The incarnation here;

(2) The mystery of iniquity (2 Thessalonians 2:7);

(3) Christ's marriage to the Church (Ephesians 5:32); (4) The union of Jews and Gentiles in one body (Ephesians 3:4-6);

(5) The final restoration of the Jews;

(6) The resurrection of the body (1 Corinthians 15:51).

Of godliness (note, 1 Timothy 2:10). In opposition to the ungodliness inseparable from, error (departure from the faith, 1 Timothy 4:1; 1 Timothy 4:7 : cf. 1 Timothy 6:3). To the victims of error the "mystery of godliness" (i:e., Christ Himself) remains a mystery unrevealed (1 Timothy 4:2). It is accessible only to "godliness" (1 Timothy 4:7-8): in relation to the godly it is termed a "mystery," though revealed (1 Corinthians 2:7-14), to imply the unfathomable excellence of Him who is its subject, and who is "wonderful" (Isaiah 9:6; Ephesians 3:18-19 : cf. Ephesians 5:32). Paul now unfolds this great mystery in detail. Probably some generally-accepted confession or hymn existed in the Church, to which Paul alludes-`confessedly great is the mystery,' etc., (to wit,) 'He who was manifested,' etc. (cf. Ephesians 5:19; Colossians 3:16; Pliny, 1: 10, 'Ep.' 97, 'They are wont, on a fixed day, before dawn, to meet and sing a hymn in alternate responses to Christ as God;' and Eusebius, 'Ecclesiastical History,' 1 Tim. 3:28 .) The short unconnected sentences, with words similarly arranged, number of syllables almost equal, and ideas antithetically related, indicate a Christian hymn. The clauses stand in parallelism: each two form a pair, with an antithesis contrasting heaven and earth. The order of this contrast is reversed in each new pair: flesh and spirit, angels and Gentiles, world and glory. The first and the last clause correspond-`manifested in the flesh, received up into glory.'

Justified - evinced to be just (Ellicott). Christ, while "in the flesh," seemed a mere man in the flesh, and in fact bore man's sins; but having died to sin and risen again, He gained for Himself and His people justifying righteousness (Isaiah 50:8; John 16:10; Acts 22:14; Romans 4:25; Romans 6:7; Romans 6:10; Hebrews 9:28; 1 Peter 3:18; 1 Peter 4:1; 1 John 2:1) (Bengel). Rather, as the antithesis requires, He was "justified in the spirit" at the same time that He was "manifest in the flesh" - i:e., vindicated as divine 'in His spirit'-His higher spiritual nature as man (with which the Godhead inseparably united itself: Mark 8:12; Luke 2:40; Luke 10:21; John 11:33; John 13:21), in contrast to "in the flesh," His visible human nature. So Romans 1:3-4, "Made of the seed of David according to the flesh, and declared to be the Son of God with power, according to the Spirit of holiness, by the resurrection from the dead." So "justified" means vindicated in one's true character (Matthew 11:19; Luke 7:35; Romans 3:4).

His manifestation "in the flesh" exposed Him to misapprehension, as though He were nothing more (John 6:41; John 7:27). His justification, or vindication, in respect to His spirit, was effected by ALL that manifested that higher being, His words (Matthew 7:29; John 7:46), His works (John 2:11; John 3:2), His Father's testimony at His baptism (Matthew 3:17) and at the transfiguration (Matthew 17:5), and especially by His resurrection (Acts 13:33).

Seen of angels. He manifested Himself in His incarnation to their vision: answering to "preached unto [ en (Greek #1722): among] the Gentiles" (Matthew 28:19; Romans 16:25-26). 'Angels with us saw the Son of God, not having seen Him before' (Chrysostom). 'For the invisible nature of the Godhead not even they had seen, but saw Him when He became flesh' (Theodoret) (Ephesians 3:8; Ephesians 3:10; 1 Peter 1:12 : cf. Colossians 1:16; Colossians 1:20). What angels came to know by seeing, the nations by preaching. He is a new message to the one as to the other: in the wondrous union in His person of things most opposite-heaven and earth-lies "the mystery" (Wiesinger). The contrast is between the angels, so near the Son of God, the Lord of angels, and the Gentiles, so utterly "afar off" (Ephesians 2:17). 

Believed on in the world - which lieth in wickedness (1 John 2:15; 1 John 5:19). Opposed to "glory" (John 3:16-17). Believing followed His being "preached" (Romans 10:14). 

Received up into glory - Greek, 'in glory.' 'Received up (so as now to be) in glory' (Mark 16:19; Luke 24:51; Acts 1:11). His reception in heaven answers to His reception on earth by being "believed on." 

04 Chapter 4 
Verse 1
Now the Spirit speaketh expressly, that in the latter times some shall depart from the faith, giving heed to seducing spirits, and doctrines of devils;

Now - Greek, 'But.' The "mystery of iniquity" here, already working (2 Thessalonians 2:7), stands opposed to the ' "mystery of godliness" (1 Timothy 3:16).

The Spirit - in the prophets, then in the Church (resting on the prophecies of the Old Testament, Daniel 7:25; Daniel 8:23, etc.; Daniel 11:30; as also on those of Jesus, Matthew 24:11-24), and Paul himself, 2 Thessalonians 2:3 (with whom accord 2 Peter 3:3; 1 John 2:18; Jude 1:18).

Expressly - in plain words. Not enigmatically, as some prophecies.

In the latter times - following upon the times in which he is now writing. Not some remote future: times immediately subsequent, the beginnings of the apostasy being already discernible (Acts 20:29); these are the forerunners of "the last days" (2 Timothy 3:1).

Depart from the faith. The apostasy was to be within the Church, the faithful one becoming the harlot. In 2 Thessalonians 2:3 (written earlier) the apostasy of the Jews from God (joining the pagan against Christianity) is the ground-work on which the prophecy rises; whereas in the pastoral letters the prophecy is connected with Gnostic errors, the seeds of which were already sown in the Church (Auberlen) (2 Timothy 2:18). Apollonius Tyanaeus, a heretic, came to Ephesus in the lifetime of Timothy. The mediaeval apostasy of Romish and Greek superstition is described here (1 Timothy 4:1-3). The last apostasy, of blasphemy and apotheosis of man, is described, 2 Timothy 3:1-17. The true "fast" looks to the spirit; the mode of expression will vary with persons and circumstances. To fix on one mode as divinely obligatory is a brand of the apostasy (Isaiah 58:4-7; Mark 2:18; Acts 13:2; Acts 14:23; Romans 14:3; Romans 14:17; 1 Corinthians 7:5; 1 Corinthians 7:25-27; 1 Corinthians 8:8).

Giving heed (1 Timothy 1:4; Titus 1:14) to seducing spirits - working in heretical teachers. 1 John 4:2-3; 1 John 4:6, "the spirit of error," opposed to "the spirit of truth," "the Spirit" which "speaketh" in the true prophets against them.

Doctrines of devils , [ didaskaliais (Greek #1319) daimonioon (Greek #1140)] - 'teachings of (i:e., suggested by; not concerning) demons.' James 3:15, 'wisdom-devilish; 2 Corinthians 11:15. 

Verse 2
Speaking lies in hypocrisy; having their conscience seared with a hot iron;

[ En (Greek #1722) hupokrisei (Greek #5272) pseudologoon (Greek #5573)] 'Through (literally, 'in:' the element in which the apostasy has place) hypocrisy of lying speakers:' the means through which "some shall (be led to) depart from the faith" - namely, the feigned sanctity of the seducers (cf. Titus 1:10).

Having [ teen (G3588) idian (G2398): their own] their conscience seared - i:e., "speaking lies" to others, to seduce them by a show of sanctity, but all the while having their own conscience, etc. Bad consciences have recourse to hypocrisy. As faith and a good conscience are joined (1 Timothy 1:5), so hypocrisy

(i:e., unbelief, Matthew 24:5; Matthew 24:51 : cf. Luke 12:46) and a bad conscience. "Seared" (Theodoret) implies extreme insensibility; as cauterizing deadens sensation. Rather [kekauteriasmenon], 'branded' with the consciousness of sins against their better knowledge, like scars burnt in by a branding-iron. Compare Titus 1:15; Titus 3:11, "condemned of himself." As a "seal" marks the elect (2 Timothy 2:19), so 'a brand' the condemned. The image is from branding criminals; consciously-branded slaves of sin. 

Verse 3
Forbidding to marry, and commanding to abstain from meats, which God hath created to be received with thanksgiving of them which believe and know the truth.

Sensuality leads to false spiritualism. Their own inward impurity they attribute to the world without; hence, their asceticism (Titus 1:14-15) (Wiesinger). By a spurious spiritualism (2 Timothy 2:18), which made moral perfection consist in abstinence from outward things, they pretended to reach a higher perfection. Matthew 19:10-12, cf. 1 Corinthians 7:8; 1 Corinthians 7:26; 1 Corinthians 7:38, gave a seeming handle to their "forbidding marriage" (contrast 1 Timothy 5:14): the Old Testament distinction as to clean and unclean, gave a pretext for teaching to "abstain from meats" (cf. Colossians 2:16-17; Colossians 2:20-23). As these Judaizing Gnostics combined the harlot, or apostate Old Testament church, with the beast (Revelation 17:3), or spiritualizing anti-Christianity, so Rome's Judaizing elements (1 Timothy 4:3) shall ultimately be combined with the worldly-wise anti-Christianity of the false prophet or beast (1 Timothy 6:20-21; 1 John 4:1-3; Revelation 13:12-15). Austerity gained for them a show of sanctity while preaching false doctrine (Colossians 2:8; Colossians 2:23). The Essences and Thetapeutoe already practiced false asceticism. Long afterward, Eusebius ('Ecclesiastical History,' 4: 29) quotes Irenaeus (1: 8), stating that Saturninus, Marcion, and the Encratites, preached abstinence from marriage and animal meats. Paul prophetically warns against notions the seeds of which already were sown (1 Timothy 6:20; 2 Timothy 2:17-18).

To be received , [ eis (Greek #1519) metaleempsin (Greek #3336)] - 'to be partaken of.'

Of them - rather, (created) 'for them,' etc. Though all (even the unbelieving, Psalms 104:14; Matthew 5:45) partake of these foods, 'they which believe' alone fulfill God's design in creation by partaking of them with thanksgiving; as opposed to those who abstain from, or in partaking of them, do not do so with thanksgiving. The unbelieving have not the designed use of such foods by their 'conscience being defiled' (Titus 1:15). The children of God alone "inherit the earth;" for obedience is the necessary qualification (as in the original grant of the earth to Adam).

And know. Defining who are 'they which believe.' [ Epegnookosi (Greek #1921), 'And have full knowledge of the truth' (note, Philippians 1:9).] Thus, he contradicts the assumption of superior knowledge and perfection put forward by the heretics on the ground of abstinence from marriage and meats. "The truth" is contrasted with their "lies" (1 Timothy 4:2). 

Verse 4-5
For every creature of God is good, and nothing to be refused, if it be received with thanksgiving:

[ Hoti (Greek #3754) ... gar (Greek #1063)] 'Because' (a reason resting on the objective fact which Scripture alleges) - "For" (a reason resting on something subjective in the writer's mind).

Every creature of God is good (Genesis 1:31; Romans 14:14; Romans 14:20) - a refutation, by anticipation, of the Gnostic opposition to creation: the seeds were now lurking in the Church. Judaism (Acts 10:11-16; 1 Corinthians 10:25-26) was the starting-point of the error as to meats; Oriental Guests added new elements. The Gnostic heresy is now extinct: its remains in the celibacy of Rome's priesthood, and its fasts from animal meats, enjoined under the penalty of mortal sin, remain.

If it be received with thanksgiving. Meats, pure in themselves, become impure by being received with an unthankful mind (Romans 14:6).

Verse 5. Sanctified - hallowed: set apart as holy for the use of believing men. By saying grace, separated from "the creature," which is under the bondage of corruption, (Romans 8:19, etc.) As in the Lord's supper the thanksgiving prayer sanctifies the elements, separating them from their naturally alien relation to the spiritual world, and transferring them to their true relation to the new life, so in every use of the creature, thanksgiving prayer has the same effect (1 Corinthians 10:25-26; 1 Corinthians 10:30-31). Or, hallowed from legal, or ascetical supposed, uncleanness.

By the word of God and prayer , [ dia (Greek #1223) enteuxeoos (Greek #1783)] - 'through consecratory prayer' in its behalf, mainly consisting of "the Word of God." The 'Apostolic Constitutions' 7: 49, give this ancient grace, almost wholly consisting of Scripture, 'Blessed art thou, O Lord, who feedest me from my youth, who givest food to all flesh: Fill our hearts with joy and gladness, that we, having all sufficiency, may abound unto every good work in Christ Jesus our Lord, through whom glory, honour, and might be to thee forever. Amen.' 

Verse 6
If thou put the brethren in remembrance of these things, thou shalt be a good minister of Jesus Christ, nourished up in the words of faith and of good doctrine, whereunto thou hast attained.

If thou put the brethren in remembrance , [ hupotithemenos (Greek #5294)] - 'If thou suggest to (bring under the notice of) the brethren,' etc.

These things namely the truths stated in 1 Timothy 4:4-5 in opposition to the errors foretold 1 Timothy 4:13 These things - namely, the truths stated in 1 Timothy 4:4-5, in opposition to the errors foretold, 1 Timothy 4:1-3.

Minister - `servant.'

Nourished up. The present [ entrefomenos (Greek #1789)], 'continually being nourished in' (2 Timothy 1:5; 2 Timothy 3:14-15).

The words of faith - Greek, ' ... of the faith (cf. 1 Timothy 4:13).

Good doctrine - `the good teaching.' Explanatory of 'the faith:' opposed to the 'teachings of demons' (1 Timothy 4:1), which Timothy was to counteract. Compare "sound doctrine," 1 Timothy 1:10; 1 Timothy 6:3; Titus 1:9; Titus 2:1.

Whereunto thou hast attained - `which thou hast closely followed up as a disciple:' traced diligently out. The same Greek, "thou hast fully known," 2 Timothy 3:10; "having had perfect understanding," Luke 1:3. It is an undesigned coincidence that it is used only by Paul and Paul's companion, Luke. 

Verse 7
But refuse profane and old wives' fables, and exercise thyself rather unto godliness.

Refuse - have nothing to do with (2 Timothy 2:22-23; Titus 3:10).

(The) old wives' fables - which are so current (Titus 1:14): "profane" because leading away from "godliness," true worship and piety (1 Timothy 1:4; 1 Timothy 1:7-9; 1 Timothy 6:20; 2 Timothy 2:16; Titus 1:1-2).

Exercise thyself , [ gumnaze (Greek #1128)] - strenuous exertion, as of one training in a gymnasium. Contrast 2 Peter 2:14. Let thy self-discipline be not in ascetical exercises, as the false teachers (1 Timothy 4:3; 1 Timothy 4:8 : cf. Hebrews 5:14; Hebrews 12:11), but with a view to godliness (1 Timothy 6:11-12). Christianity is a discipline as well as a dogma. 

Verse 8
For bodily exercise profiteth little: but godliness is profitable unto all things, having promise of the life that now is, and of that which is to come.

(But) little , [ pros (Greek #4314) oligon (Greek #3641)] - 'profiteth to (but) a small extent.' Paul admits that fasting and abstinence from conjugal sexual intercourse for a time, so as to reach the inward man through the outward, do profit slightly (Acts 13:3; 1 Corinthians 7:5; 1 Corinthians 7:7; 1 Corinthians 9:26-27); but asceticism, dwelling solely on the outward, 1 Timothy 4:3, is injurious (Colossians 2:23). Timothy seems to have leant to outward self-discipline (cf. 1 Timothy 5:23). Paul, while not disapproving of this insubordinate proportion, shows the superiority of godliness, as profitable not merely 'to a small extent,' but "unto all things;" for, having its seat within, it extends thence to the whole outward man for time and eternity (1 Corinthians 8:8). 'He who has piety (which is "profitable unto all things") wants nothing needful to his well-being, though he be without those helps which, "to a small extent," bodily exercise furnishes' (Calvin). 'Piety,' the end whereunto "exercise thyself" (1 Timothy 4:7), is the essential thing: the means are secondary. Paul unrestrictedly condemns asceticism (1 Timothy 4:3-5): how then can he say here, 'it is profitable to some little extent:' hence, De Wette and Estius explain, literally, bodily exercise. Paul often digresses at a word. So here [ gumnaze (Greek #1128)], "exercise thyself" spiritually (1 Timothy 4:7), may suggest allusion to the temporary use of bodily exercise, in order to bring out the all-embracing excellence of spiritual exercise unto godliness.

Having promise ... - `having (as it has) promise of life-that which now is, and that which is to come:' "life" in its truest sense (2 Timothy 1:1). Length of life so far as is good for the believer; life in its truest enjoyments and employments now, and life blessed and eternal hereafter (Psalms 84:11; Psalms 112:1-10; Matthew 6:33; Mark 10:29-30; Romans 8:28; 1 Corinthians 3:21-22). Christianity, while mainly securing our happiness hereafter, promotes it also here (1 Timothy 6:6; 2 Peter 1:3). So it embraces the Old Covenant promises of temporal blessings, with the everlasting ones of the New Covenant. Compare Solomon's prayer and the answer (1 Kings 3:7-13). 

Verse 9
This is a faithful saying and worthy of all acceptation.

These 'faithful sayings' (1 Timothy 1:15; 1 Timothy 3:1; 2 Timothy 2:11) are samples of the prophesyings or inspired utterances of the apostolic Church: 1 Timothy 4:1 refers to them: they here take the place of Old Testament quotations in the other letter. This verse confirms 1 Timothy 4:8, and introduces 1 Timothy 4:10, which is joined to 1 Timothy 4:9 by "for." So 2 Timothy 2:11. Godly men seem to lose in this life; but "God, is the Saviour specially of those that believe" (1 Timothy 4:10), both as to "the life that now is," and as to 'the life to come' (1 Timothy 4:8). Mark 10:30 combines and harmonizes 1 Timothy 4:9 with 2 Timothy 3:12 : "an hundredfold now in this time ... with persecutions" (Proverbs 11:4). Mingled blessedness here; unmingled blessedness hereafter. 

Verse 10
For therefore we both labour and suffer reproach, because we trust in the living God, who is the Saviour of all men, specially of those that believe.

Therefore , [ eis (Greek #1519) touto (Greek #5124)] - 'with a view to this.' The reason why 'we both ("both" is omitted in 'Aleph (') A C Delta f, Vulgate) labour (amidst hardship) and suffer reproach (so C Delta G f g, Vulgate. But 'Aleph (') A read [agonizometha] (cf. Colossians 1:29) "strive"), is because we have rested, and do rest our hope [elpikamen epi], on the living (and therefore life-giving 1 Timothy 4:8) God.' [Ellicott, 'Elpizo, like pisteuoo (Greek #4100), with en (Greek #1722), expresses hope laid up in Christ: with eis (Greek #1519), directed to Christ: with epi (Greek #1909), leaning on, as upon a foundation: epi with accusative, mental direction with a view to reliance.']

Specially of those that believe. Their "labour and reproach" are not inconsistent with having from the living Specially of those that believe. Their "labour and reproach" are not inconsistent with having from the living God, their Saviour, even the present life, much more the life to come. If God is a "Saviour" even of unbelievers (1 Timothy 2:4; 1 Timothy 1:1-20 :e., is willing to be so everlastingly, and is temporally here their Preserver and Benefactor), much more of believers. So His people are to benefit all, but "specially" the brethren (Galatians 6:10). He who is the living, is also the loving God. He is the Saviour of all sufficiently and potentially (1 Timothy 1:15); of believers alone efficiently and effectually. 

Verse 11
These things command and teach.

These truths, to the exclusion of those useless and even injurious teachings (1 Timothy 4:1-8), while weighing well thyself, charge also upon others. 

Verse 12
Let no man despise thy youth; but be thou an example of the believers, in word, in conversation, in charity, in spirit, in faith, in purity.

Let no man despise thy youth - Act so as to be respected in spite of thy youth (1 Corinthians 16:11; Titus 2:15): cf. "youthful," 2 Timothy 2:22 : thy gravity maketh up for thy juvenility. He was but a mere youth when he joined Paul (Acts 16:1-3). Eleven years had elapsed since. Now, after Paul's first imprisonment, he was still young (about thirty-five probably), especially in comparison with Paul (whose place he was filling), and with elderly presbyters, whom he should "entreat as a father" (1 Timothy 5:1); and in respect to rebuking, exhorting, and ordaining (1 Timothy 3:1), which ordinarily accord best with an elderly person (1 Timothy 5:19).

Be thou an example , [ tupos (Greek #5179) ginou (Greek #1096)] - 'become a pattern' (Titus 2:7): the true way of making men not to despise thy youth.

In word - in all thou sayest in public and private.

Conversation , [ anastrophee (Greek #391)] - 'behaviour:' the Old English sense.

In charity ... faith - the two cardinal motives of the Christian (Galatians 5:6). 'Aleph (') A C Delta G f g, Vulgate, omit "in spirit:" perhaps interpolated from 2 Corinthians 6:6.

In purity - outwardly manifested (1 Timothy 5:22; 2 Corinthians 6:6; James 3:17; James 4:8; 1 Peter 1:22). 

Verse 13
Till I come, give attendance to reading, to exhortation, to doctrine.

Till I come - when Timothy's commission would be superseded by the presence of the apostle (1 Timothy 1:3; 1 Timothy 3:14). 

Reading , [ anagnoosei (Greek #320)] - especially in the public congregation. The reading of Scripture was transferred from the Jewish synagogue to the Christian church (Luke 4:16-20; Acts 13:15; Acts 15:21; 2 Corinthians 3:14). The gospels and letters being recognized as inspired by those who had the gift of discerning spirits, were from the first, according as they were written, read with the Old Testament in the church (1 Thessalonians 5:21; 1 Thessalonians 5:27; Colossians 4:16) (Justin Martyr, 'Apology,' 1: 67). Probably the Spirit intended also to teach that the pastor's Scripture reading in general should be the fountain of all "exhortation" and "doctrine."

Exhortation - addressed to the feelings and will, with a view to the conduct.

Doctrine - (ministerial) 'teaching.' The three answer respectively to expository, experimental, and doctrinal preaching. Addressed to the understanding, to impart knowledge (1 Timothy 6:2; Romans 12:7-8). Whether in public or private, exhortation and instruction should be based on Scripture. 

Verse 14
Neglect not the gift that is in thee, which was given thee by prophecy, with the laying on of the hands of the presbytery.

Neglect not the gift - by letting it lie unused.

In thee. In 2 Timothy 1:6 the gift is represented as a spark of the Spirit within him, sure to smoulder by neglect, the stirring up or keeping in lively exercise of which depends on himself (Matthew 25:18; Matthew 25:25; Matthew 25:27-28). The spiritual gift [ charisma (Greek #5486)] is that which qualified him for "the work of an evangelist" (Ephesians 4:11; 2 Timothy 4:5), including perhaps the discerning of spirits, needed in ordaining, as overseer.

Given thee - by God (1 Corinthians 12:4; 1 Corinthians 12:6).

By prophecy - i:e., by the Holy Spirit, at his ordination, or else consecration to the see of Ephesus; speaking through the prophets God's will to give him the graces to qualify him for his work (1 Timothy 1:18; Acts 13:1-3).

With the laying on of the hands. So in Joshua's case (Numbers 27:18-20; Deuteronomy 34:9). The gift was connected with the symbolical laying on of hands. [ Meta (Greek #3326): the outward sign of an inward impartation of the Spirit (Acts 6:6; Acts 8:17; Acts 9:17; Acts 13:3).] "WITH" implies that the presbyters' laying on bands was the accompaniment of the conferring of the gift. "BY" [ dia (Greek #1223)] (2 Timothy 1:6) implies that Paul's laying on hands was the instrument of its being conferred.

Of the presbytery. 2 Timothy 1:6 mentions only the apostle's laying on of hands. But there his aim is to remind Timothy of the part he took in imparting to Timothy the gift. Here he mentions the fact, consistent with the other, that the neighbouring presbyters joined in the ordination or consecration, he taking the foremost part. Paul, though having the general oversight of the elders everywhere, was an eider himself (1 Peter 5:1; 2 John

1). The Jewish council was composed of the elders (the presbytery, Luke 22:66; Acts 22:5) and a presiding Rabbi; so the Christian church was composed of elders and a president (Acts 15:19; Acts 15:23). The apostles were presidents in general. As the president of the synagogue was of the same order as his presbyters, so the bishop was of the same as his presbyters. At the ordination of the president there were always three presbyters present to lay on hands; so the early Church canons required three bishops to be present at the consecration of a bishop. As the president of the synagogue, so the bishop of the church alone could ordain, acting as the representative, in the name of the presbytery (Vitringa). So, in the Anglican church, the bishop ordains, the presbyters present joining with him in laying on hands. 

Verse 15
Meditate upon these things; give thyself wholly to them; that thy profiting may appear to all.

Meditate , [ meleta (Greek #3191)] - 'meditate CAREFULLY upon' (Psalms 1:2; Psalms 119:15 : cf. "Isaac," Genesis 24:63).

These things (1 Timothy 4:12-14). As food would not nourish without digestion, which assimilates it to the substance of the body, so spiritual food, to profit us, needs to be appropriated by prayerful meditation.

Give thyself wholly to - literally, 'BE in these things;' be wholly absorbed in them. Entire self-dedication as in other pursuits, is the secret of proficiency. There are changes as to all other studies, fashionable today, out of fashion tomorrow; this alone is never obsolete, and sanctifies all other studies. The exercise of the ministry threatens its spirit, unless it be sustained within.

Profiting , [ prokopee (Greek #4297)] - 'progress' in the Christian life, and especially toward the ideal of a Christian minister (1 Timothy 4:12).

May appear to all - not for thy glory, but for winning souls (Matthew 5:16). 

Verse 16
Take heed unto thyself, and unto the doctrine; continue in them: for in doing this thou shalt both save thyself, and them that hear thee.

Take heed [ Epeche (Greek #1907)] 'Give heed' (Acts 3:5); fix attention upon Take heed , [ Epeche (Greek #1907)] - 'Give heed' (Acts 3:5); fix attention upon.

Thyself, and unto the doctrine - and unto thy teaching. The pastor's two requisites: his teaching will not avail, unless his life accord with it; his purity of life is not enough, unless he be diligent in teaching (Calvin). A summary of 1 Timothy 4:12.

Continue in them (2 Timothy 3:14).

In doing this - not 'by,' but 'while doing this.'

Thou shalt both save thyself, and them ... (Ezekiel 33:9; James 5:20.) In seeking the salvation of others, the minister is promoting his own. He cannot 'give heed unto the teaching' of others, unless he 'give heed unto himself.' 

05 Chapter 5 

Verse 1
Rebuke not an elder, but intreat him as a father; and the younger men as brethren;

An elder - in age; probably not in the ministry; these latter are not mentioned until 1 Timothy 5:17. Compare Acts 2:17, "your old men:" contrasted with "the younger men." As Timothy was admonished to give no man reason to despise his youth (1 Timothy 4:12), so he is told to behave with the modesty which becomes a young man toward his elders. "Rebuke" [ Epipleexees (Greek #1969)] - 'Strike hard upon:' Rebuke not sharply; a different word [ epitimeeson (Greek #2008)] (2 Timothy 4:2).

Entreat , [ parakalei (Greek #3870)] - exhort.

As brethren - therefore equals: not lording it over them (1 Peter 5:1-3). 

Verse 2
The elder women as mothers; the younger as sisters, with all purity.

With all purity. Respectful treatment of the other sex promotes "purity." 

Verse 3
Honour widows that are widows indeed.

Honour - by setting on the church roll as fit objects of charity (1 Timothy 5:9; 1 Timothy 5:17-18; Acts 6:1). So "honour" is used for support, Matthew 15:4; Matthew 15:6; Acts 28:10.

Widows indeed (1 Timothy 5:16) - really desolate: not like those (1 Timothy 5:4) having children or relations answerable for their support, nor like those (1 Timothy 5:6) 'who live in pleasure;' but such as, from earthly friendlessness, trust wholly in God, persevere in prayers, and carry out the duties assigned to church widows (1 Timothy 5:5). Care for widows was transferred from the Jewish economy to the Christian (Deuteronomy 14:29; Deuteronomy 16:11; Deuteronomy 24:17; Deuteronomy 24:19). 

Verse 4
But if any widow have children or nephews, let them learn first to shew piety at home, and to requite their parents: for that is good and acceptable before God.

If any widow - not "a widow indeed," as having children who ought to support her.

Nephews , [ ekgona (Greek #1549)] - 'descendants,' or 'grandchildren.' Nephews in old English meant grandchildren (Hooker, 'Ecclesiastical Polity,' 5: 20).

Let them - the children and descendants.

Learn first - before calling the church to support them.

To show piety at home - by sustaining their widowed mother or grandmother. [ Ton (Greek #3588) idion (Greek #2398) oikon (Greek #3624) ' ... toward their own house.'] "Piety means reverential dutifulness; the parental relation representing our heavenly Fathers relation to us. 'Their own' is opposed to the church, to which the widow is comparatively a stranger. She has a claim on her own, prior to her claim on the church; let them fulfill this prior claim by sustaining her, and not burdening the church.

Parents , [ progonois (Greek #4269)] - (living) 'progenitors;' i:e., their mother or grandmother. "Let them learn" implies that some widows had claimed church support, though having children or grandchildren able to support them.

Good and 'Aleph (') A C Delta G f g, Vulgate, omit: probably inserted from 1 Timothy 2:3. 

Verse 5
Now she that is a widow indeed, and desolate, trusteth in God, and continueth in supplications and prayers night and day.

Widow indeed, and (left) desolate - contrasted with her who has children to support her (1 Timothy 5:4).

Trusteth in God - Greek, 'hath rested, and doth rest, her hope in God.' This 1 Timothy 5:5 adds another qualification for church maintenance, besides her being "desolate," or without children to support her. She must be not one "that liveth in pleasure" (1 Timothy 5:6), but one making God her hope [ epi (Greek #1909) ton (Greek #3588) Theon (Greek #2316): note, 1 Timothy 4:10 : God is the aim whereto her hope is directed; whereas, 1 Timothy 4:10, dative expresses hope resting on God as her present stay (Wiesinger)], and continuing instantly in prayers. Her destitution of earthly ties leaves her more unencumbered for devoting her days to God (1 Corinthians 7:33-34). Compare 'Anna, a widow,' who remained unmarried after her husband's death, and "departed not from the temple, but served God with fastings and prayers night and day" (Luke 2:36-37). Such a one is the fittest object for the church's help (1 Timothy 5:3); for such a one is helping Christ's Church by her prayers for it. 'Ardour in prayers flows from hoping confidence in God' (Leo).

In [her: tais (G3588)] supplications and prayers (notes, Philippians 4:6; 1 Timothy 2:1) night and day - another coincidence with Luke 18:7 : contrast Satan's accusations "day and night" (Revelation 12:10). 

Verse 6
But she that liveth in pleasure is dead while she liveth.

She that liveth in pleasure - the opposite of the self-denying widow, 1 Timothy 5:5; therefore one undeserving of church charity. [ Hee (Greek #3588) ... spataloosa (Greek #4684) expresses wanton prodigality.] The root expresses [spathaoo] weaving at a fast rate: so lavish excess (note, James 5:5).

Dead while she liveth - dead in the Spirit while alive in the flesh (Matthew 8:22; Ephesians 4:18; Ephesians 5:14; Revelation 3:1). 

Verse 7
And these things give in charge, that they may be blameless. 

These things (1 Timothy 5:5-6).

That they may be blameless - namely, the widows supported by the church. 

Verse 8
But if any provide not for his own, and specially for those of his own house, he hath denied the faith, and is worse than an infidel.

But - reverting to 1 Timothy 5:4, 'if any (a general proposition, therefore including the widow's children or grandchildren) provide not for his own (relations), and especially for those of his own family, he hath (practically) denied the faith.' Faith without love and its works is dead. If in any case a duty of love is plain, it is toward one's own relatives. 'Faith does not set aside, but strengthens natural duties.'

Worse than an infidel - because even an infidel is taught by nature to provide for his own relatives, and generally recognizes the duty: the Christian who does not so is worse (Matthew 5:46-47). He has less excuse with his greater light than the infidel who breaks the laws of nature. The Essenes were forbidden to relieve relatives without leave of their superiors (Josephus, Jewish Wars, 2: 8. 6). 

Verse 9
Let not a widow be taken into the number under threescore years old, having been the wife of one man,

'As a widow (i:e., of the ecclesiastical order of widowhood: a female presbytery), let none be enrolled (in the catalogue) who is less than sixty years old. These were not deaconesses, who were chosen at a younger age (forty was fixed at the council of Chalcedon), and who had virgins (in a later age called widows) as well as widows among them, but a band of widows set apart, though not yet formally and finally, to the service of the church. Traces of such a class appear in Acts 9:41. So Dorcas herself. As it was expedient (note, 1 Timothy 3:2; Titus 1:6) that the presbyter or bishop should have been but once married, so also she. There is a transition to a new subject. The reference cannot be, as in 1 Timothy 5:3, to providing church sustenance for them, for the restriction to widows above sixty would then be harsh, since many might need help at a much earlier age; also the rule that the widow must not have been twice married, especially since he himself (1 Timothy 5:14) enjoins the younger widows to marry again; also that she must have brought up children.

Moreover, 1 Timothy 5:10 pre-supposes some competence, at least in past times; so poor widows would be excluded, the very class requiring charity. Also 1 Timothy 5:11 would then be senseless, for their re-marrying would be a benefit, not an injury, to the church, as relieving it of their sustenance. Tertullian, 'De velandis Virginibus,' 100: 9; Hermas, 'Shepherd,' b. 1: 2; and Chrysostom, 'Homily' 31, mention such an order of ecclesiastical widowhood, each not less than 60 years old, resembling the presbyters in the respect paid to them, and in some of their duties: they ministered with sympathizing counsel to other widows and to orphans-a ministry to which their experimental knowledge of the feelings and sufferings of the bereaved adapted them-and had a general supervision of their sex. Age was a requisite in presbyters, as it is here stated to have been in presbyteresses, with a view to their influence on the younger of their sex. They were supported by the church, but not the only widows so supported (1 Timothy 5:3-4). Three classes of widows occur:

(1) The ordinary widow; (2) The widow indeed - i:e., destitute;

(3) The presbyteral widow.

Wife of one man - in order not to throw a stumblingblock in the way of Jews and pagan, who regarded with disfavour second marriages (note, 1 Timothy 3:2; Titus 1:6). This is the force of "blameless," giving no offence, even in matters indifferent. 

Verse 10
Well reported of for good works; if she have brought up children, if she have lodged strangers, if she have washed the saints' feet, if she have relieved the afflicted, if she have diligently followed every good work.

For good works - Greek, 'IN honourable works:' the sphere in which the good report of her had place (Titus 2:7). This answers to 1 Timothy 3:7, as to the bishop or presbyter.

If - if, in addition to being "well reported of," etc.

She have brought up children - piously, either her own (1 Timothy 3:4; 1 Timothy 3:12) or those of others, one of the "good works:" a qualification adapting her for ministry to orphan children and to mothers of families.

Lodged strangers (1 Timothy 3:2, end; Titus 1:8) - in the case of presbyters.

Washes the saints' feet - after Jesus' example (John 13:14): a specimen of humbly 'by love serving one another' (Luke 7:38; Galatians 5:13).

Relieved the afflicted - by pecuniary or other relief.

Followed every good (1 Thessalonians 5:15 : cf. instances in Matthew 25:35-36.) 

Verse 11
But the younger widows refuse: for when they have begun to wax wanton against Christ, they will marry;

Younger - than 60 years (1 Timothy 5:9).

Refuse - to take on the roll of presbyteress widows. Wax wanton - `over-strong' (2 Chronicles 26:16). [ Katastreeniasoosin (Greek #2691), akin to the Latin strenuus like beasts waxing restive with over-feeding (Deuteronomy 32:15).]

Against Christ - their proper bridegroom.

They will - Greek, wish: their desire is to marry again. 

Verse 12
Having damnation, because they have cast off their first faith.

Having - Having to bear (Galatians 5:10) judgment from God (cf. 1 Timothy 3:6), weighing like a load on them; namely,

Because - rather, that (Ellicott).

Cast off their first faith - namely, pledged to Christ and the Church. There could be no hardship at 60 or upwards in not marrying again (end of 1 Timothy 5:9), for the sake of serving better the cause of Christ as presbyteresses; though, to ordinary widows, no barrier existed against re-marriage (1 Corinthians 7:39). This is distinct from Rome's unnatural vows of celibacy in young marriageable women. The widow-presbyteresses engaged to remain single, not as though single were holier than married life (Rome's teaching), but because the interests of Christ made it desirable (note, 1 Timothy 3:2). They had pledged "their first faith" to His service as presbyteress widows: they now wish to transfer their faith to a husband (cf. 1 Corinthians 7:32; 1 Corinthians 7:34). 

Verse 13
And withal they learn to be idle, wandering about from house to house; and not only idle, but tattlers also and busybodies, speaking things which they ought not.

Withal - `at the same time, moreover.'

Learn - usually in a good sense. But these women's 'learning' is idleness, trifling, and busybodies' tattle.

Wandering , [ perierchomenai (Greek #4022)] - 'going about' ostensibly on church duties.

From house to house - of the church members (2 Timothy 3:6). 'They carry the affairs of this house to that, and of that to this: they tell the affairs of all to all' (Theophylact). Tattlers , [ fluaroi (Greek #5397), akin to fluere; fluent] - 'trifling talkers.' In 3 John 1:10, "prating."
Busybodies , [ periergoi (Greek #4021), meddlers] - mischievously busy; inconsiderately curious (2 Thessalonians 3:11). Acts 19:19, "curious." Curiosity springs from idleness, the mother of garrulity (Calvin).

Speaking , [ lalousai (Greek #2980)] - not merely 'saying.'

Which they ought not - (Titus 1:11.) 

Verse 14
I will therefore that the younger women marry, bear children, guide the house, give none occasion to the adversary to speak reproachfully.

Younger (women) - rather 'the younger widows,' as distinguished from the older widows taken on the roll of presbyteresses (1 Timothy 5:9). The "therefore" means, seeing that young widows are exposed to such temptations, 'I desire,' etc. Paul here desires re-marriage: above, it was the widows whose will it was to re-marry (1 Timothy 5:11-13). The precept that they should marry again is not inconsistent with 1 Corinthians 7:26; 1 Corinthians 7:40; for the circumstances were distinct. Here re-marriage is recommended as an antidote to sexual passion, idleness, and the other evils (1 Timothy 5:11-13). Where there was no tendency to these, marriage again would not be as requisite: Paul speaks of what is generally desirable when there is danger of such evils. 'He does not impose a law, but points out a remedy' (Chrysostom).

Bear children (1 Timothy 2:15) - gaining one of the qualifications (1 Timothy 5:10) for being afterward a presbyteress widow, should Providence ordain it.

Guide , [ oikodespotein (Greek #3616)] - 'rule the house in the woman's due place: not usurping authority over the man (1 Timothy 2:12).

Give none occasion , [ aformeen (Greek #874)] - 'starting-point:' handle of reproach through inconsistent conduct.

The adversary - of Christianity, Jew or Gentile (Philippians 1:28; Titus 2:8). Not Satan, introduced in a different relation (1 Timothy 5:15).

To speak reproachfully - literally, 'for the sake of reproach' (1 Timothy 3:7; 1 Timothy 6:1; Titus 2:5; Titus 2:10). If the handle were given, the adversary would use it for the sake of reproach: he is eager to exaggerate the faults of a few, and lay the blame on the whole Church and its doctrines (Bengel). 

Verse 15
For some are already turned aside after Satan.

For - For in some this result has already ensued: 'some (widows) are already turned asides from Christ, the spouse (2 Timothy 4:4), after Satan,' the seducer (1 Timothy 5:11-13), by sexual passion, idleness, etc., and so have given occasion of reproach (1 Timothy 5:14). 

Verse 16
If any man or woman that believeth have widows, let them relieve them, and let not the church be charged; that it may relieve them that are widows indeed.

If any ... have widows - of his family, however related to him. 'Aleph (') A C G g omit "man or," and read, 'If any woman that believeth.' Delta f support received text. He was speaking of younger widows: he now says, If any believing young widow have widows related to her needing support, let her relieve them, thereby easing the church of the burden (1 Timothy 5:3-4) (there it was the children and grandchildren; here it is the young widow, who, in order to avoid idleness and wantonness (Ezekiel 16:49; 1 Timothy 5:11; 1 Timothy 5:13), is to be diligent in 'relieving the afflicted,' especially relatives, widows like herself (1 Timothy 5:10): thus qualifying herself for being afterward a widow-presbyteress).

Let them - rather 'let him,' or 'her.'

Be charged , [ bareisthoo (Greek #916)] - 'be burdened' with their support.

Widows indeed - really friendless (1 Timothy 5:3-4). 

Verse 17
Let the elders that rule well be counted worthy of double honour, especially they who labour in the word and doctrine.

The transition from the widow-presbyteresses (1 Timothy 5:9) to the presbyters is natural.

Rule well , [ proestootes (Greek #4291)] - 'preside well,' with wisdom, ability, and loving faithfulness, over the flock, in contradistinction to non-ruling presbyters.

Be counted worthy of double honour - "honour" expressed by gifts (1 Timothy 5:3; 1 Timothy 5:18), and otherwise. If a presbyter, in virtue of his office, is worthy of honour, he who rules well is doubly so (1 Corinthians 9:14; Galatians 6:6; 1 Thessalonians 5:12). "Double" is used for large, much more (Revelation 18:6).

Especially they who labour in the word and doctrine - `teaching.' Preaching the Word, and instruction, catechetical or otherwise. This implies, that of the ruling presbyters there were two kinds-those who laboured in the Word and teaching, and those who did not. Lay presbyters have no place here; for both classes mentioned are ruling presbyters. A college of presbyters is implied as existing in Ephesus. In 1 Timothy 3:1-16 their qualifications are mentioned: here the acknowledgments due to them for their services. 

Verse 18
For the scripture saith, Thou shalt not muzzle the ox that treadeth out the corn. And, The labourer is worthy of his reward.

The Scripture (Deuteronomy 25:4; 1 Corinthians 9:9). The Spirit often designs a fuller meaning under literal precepts.

The ox that treadeth out - Greek, 'an ox while treading,' etc. Threshing was performed by oxen either by treading or by being attached to a threshing-wain.

The labourer is worthy of his reward - or "hire" (Luke 10:7; whereas Matthew 10:10 has "his meat," or 'food.' Paul, if, as seems natural, "the Scripture" apply to the second quotation as well as the first, hereby recognizes the gospel of Luke, his own helper (whence appears the undesigned appositeness of the quotation), as inspired "Scripture." That gospel was probably in circulation then eight or nine years. 

Verse 19
Against an elder receive not an accusation, but before two or three witnesses.

Against an elder - a presbyter of the church.

But before two or three witnesses. A judicial conviction was not permitted in Deuteronomy 19:15, except on the testimony of at least two or three witnesses (cf. Matthew 18:16; John 8:17; 2 Corinthians 13:1). But Timothy's entertaining an accusation against anyone is a different case, where the object was not judicially to punish, but to admonish (1 Timothy 5:21; 1 Timothy 5:24). Here he might ordinarily entertain it without the need of more than one witness, as also Moses' law allowed; but not in the case of an elder, since the more earnest an elder was to convince gainsayers (Titus 1:9), the more exposed would he be to vexations accusations. How important, then, was it, that Timothy should not, without strong testimony, entertain a charge against presbyters, who should, in order to be efficient, be "blameless!" (1 Timothy 3:2; Titus 1:6.) "Receive" does not include both citation and conviction, but only the former. 

Verse 20
Them that sin rebuke before all, that others also may fear.

Them that sin - habitually (present participle), whether presbyters or laymen.

Rebuke before all - by ecclesiastical authority, publicly before the church, it being a case not of mere individual offence, but a public scandal (Matthew 18:15-17; 1 Corinthians 5:9-13; Ephesians 5:11). Not until this "rebuke" was disregarded was the offender excommunicated.

That others also may fear - offending (Deuteronomy 13:11; Acts 5:11). 

Verse 21
I charge thee before God, and the Lord Jesus Christ, and the elect angels, that thou observe these things without preferring one before another, doing nothing by partiality.

I (solemnly) charge thee , [ diamarturomai (Greek #1263)] (2 Timothy 4:1).

Before - `in the presence of God.'

Lord. Omitted in 'Aleph (') A Delta G f g, Vulgate. God the Father, and Christ the Son, who will be revealed with His angels at the last judgment, will testify against thee, if thou disregardest my injunction.

Elect angels - the objects of divine electing love, in contrast to the reprobate angels, "who kept not their first estate" (2 Peter 2:4; Jude 1:6). "Elect" also marks the excellence of the angels (as God's chosen ministers, 'holy angels,' 'angels of light'), and so gives more solemnity to their testimony (Calvin) to Paul's adjuration. Angels take part, by action and sympathy, in our affairs (Luke 15:10; 1 Corinthians 4:9), and will hereafter witness the judgment.

These things - the injunctions (1 Timothy 5:19-20).

Without preferring one before another , [ prokrimatos (Greek #4299)] - 'without prejudice:' 'judging before' hearing all the facts. There ought to be judgment, but not pre-judging. (Compare "suddenly," 1 Timothy 5:22; also 1 Timothy 5:24).

Partiality - in favour of one, as 'prejudice' is bias against one. A Delta read [proskleesin] 'in the way of summoning (brethren) before a (pagan) judge.' But 'Aleph (') G f g, Vulgate, Lucifer, favour [ prosklisin (Greek #4346)] "partiality." 

Verse 22
Lay hands suddenly on no man, neither be partaker of other men's sins: keep thyself pure.

Lay hands - i:e., ordain (1 Timothy 4:14; 2 Timothy 1:6; Titus 1:5). The connection is with 1 Timothy 5:19. The way to guard against scandals in presbyters is, be cautious as to the character of the candidate before ordaining him. This will apply to other church officers also. Thus, this clause refers to 1 Timothy 5:19, as next clause, "neither be partaker of other men's sins," refers to 1 Timothy 5:20. Ellicott understands it of receiving back into church fellowship, absolving, by laying hands on those who had been 'rebuked' (1 Timothy 5:20) and excommunicated (Matthew 18:17). But as in Acts 6:6; Acts 13:3; 1 Timothy 4:14; 2 Timothy 1:6, the laying on of hands is used of ordination, and there is no express reference to excommunication and absolution in the context, the ancient interpretation is best.

Suddenly - hastily. 1 Timothy 5:24-25 show that waiting is salutary.

Neither be partaker of other men's sins - by negligence in ordaining ungodly candidates; so becoming, in some degree, responsible for their sins. Or, there is the same transition from elders to all who sin, as in 1 Timothy 5:19-20. Be not a partaker in other men's sins by not 'rebuking them that sin before all:' alike those that are candidates for the presbytery, also all "that sin."
Keep thyself pure - "keep THYSELF." (emphatic) clear of OTHER men's sin, by not failing to rebuke them (1 Tim. ). The transition is easy to 1 Timothy 5:23, concerning Timothy personally (cf. also 1 Timothy 5:24). 

Verse 23
Drink no longer water, but use a little wine for thy stomach's sake and thine often infirmities.

No longer - as a habit. This injunction to drink wine occasionally modifies "keep thyself pure." The presbyter and deacon were to be "not given to wine" (1 Timothy 3:3; 1 Timothy 3:8). Timothy perhaps had a tendency to ascetical strictness (cf. note, 1 Timothy 4:8 : cf. the Nazarene vow, Numbers 6:1-4; John Baptist, Luke 1:15; Romans 14:21). Paul modifies the preceding "keep thyself pure." 'Not that I enjoin that purity which consists in asceticism; nay, no longer drink only water, but use a little wine, as is needed for thy health' (Ellicott). The Essenes avoided wine, especially in their weekly festival. Alford thus: Timothy was of a feeble frame (note, 1 Corinthians 16:10-11), timid as overseer, where vigorous action was needed: Hence, Paul exhorts him to take means to raise his bodily condition. God commands believers to use all due means for preserving health, and condemns, by anticipation, the human traditions which among various sects have denied wine to the faithful. 

Verse 24
Some men's sins are open beforehand, going before to judgment; and some men they follow after.

Two kinds of sins:

(1) Those palpably notorious (so prodeeloi (Greek #4271), "open beforehand;" Hebrews 7:14, "evident;" literally, 'before' the eyes) further explained as "going before to judgment;" and

(2) Those which follow after the men ("some men they (i:e., their sins) follow after," as a shadow following the body) - namely, not going beforehand, lowly accusing, but hidden until the judgment: so 1 Timothy 5:25, the good works are of two classes: those palpably manifest ('manifest beforehand'), and those "that are otherwise" - i:e., not palpably manifest.

Both alike "cannot be hid" the former class, the bad and good, are manifest already; the latter, in the case of both, are not manifest now, but shall be so at the last judgment.

Going before to judgment - as heralds: crying sins, which accuse their perpetrator. The connection is: He had enjoined Timothy (1 Timothy 5:20), 'rebuke them that sin before all;' and (1 Timothy 5:22), "neither be partaker of other men's sins," by ordaining ungodly men; having, by a digression at "keep thyself pure," guarded against an error of Timothy in fancying purity consisted in asceticism, and having exhorted him to use wine for strengthening him, he returns to his being vigorous as an overseer in rebuking sin, whether in presbyters or people, and in avoiding participation in men's sins by ordaining ungodly candidates. He says, therefore, there are two classes of sins, as thee are two classes of good works: those palpably manifest and those not so; the former are those on which thou shouldest act decidedly at once, when it is needful to rebuke in general, or to ordain ministers in particular: as to the latter, the final judgment alone can decide; however hidden now, they "cannot be hid" then. This could only be said of the final judgment (1 Corinthians 4:5 therefore, Alford's reference to Timothy's judgment in choosing elders is wrong): all judgments before then are fallible. Timothy can only be responsible if he connive at manifest sins; not that those that are otherwise shall escape judgment at last: just as in good works, he can only be responsible for taking into account in his judgments those patent to all; not those secret good works which nevertheless will not remain hidden at the final judgment. 

06 Chapter 6 

Verse 1
Let as many servants as are under the yoke count their own masters worthy of all honour, that the name of God and his doctrine be not blasphemed.

Servants. Explanatory predicate, "Let as many as are under the yoke" (as) slaves (1 Corinthians 7:21; Ephesians 6:5; Colossians 3:22; Titus 2:9). There was a danger of Christian slaves feeling above their pagan masters.

Their own masters , [ Tous (Greek #3588) idious (Greek #2398) despotas (Greek #1203): despotees, absolute master over slaves; kurios (Greek #2962), lord (used in Paul's other letters), a milder term.] Their own is an argument for submissiveness; it is not strangers, but their own masters whom they are to respect.

All honour - all possible and fitting honour; not merely outward, but inward honour, from which flows spontaneously right conduct (note, Ephesians 5:22).

That the name of God - by which Christians are called.

Blasphemed. The pagan would say, What kind of God must be the God of the Christians, when insubordination is the fruit of His worship! (Romans 2:24; Titus 2:5; Titus 2:10.) 

Verse 2
And they that have believing masters, let them not despise them, because they are brethren; but rather do them service, because they are faithful and beloved, partakers of the benefit. These things teach and exhort.

And , [ De (Greek #1161)] - 'But.' The opposition is between Christian slaves under the yoke of pagan, and those that have believing masters (he does not say "under the yoke" in this case, for service under believers is not a yoke). Connect thus, 'Let them (the slaves) not, because they (the masters) are brethren (and so equals, masters and slaves alike being Christians), despise (take liberties with) them' (the masters).

But rather ... - but all the more (with the greater good will) do them service, because they (the masters) are faithful (i:e., believers) and beloved (of God) who receive [in the interchange of reciprocal duties between master and servant: hoi (Greek #3588) antilambanomenoi (Greek #482), the article marking this as the subject, and "faithful and beloved" the predicate] the benefit.' This latter clause is parallel to "because they are brethren;" which proves that "they" refers to the masters, not the servants, in the common sense of the verb (Luke 1:54; Acts 20:35), 'who sedulously labour for their (masters') benefit.' "Benefit" delicately implies service done with the right motive, Christian "good will" (Ephesians 6:7). If the common sense of the verb be urged, explain, 'Because they (the masters) are faithful, etc., who are sedulously intent on the benefiting' of their servants. But Porphyry ('De Abstin.' 1: 46) justifies the sense above, which better accords with the context; for otherwise the article, "the benefit," will have nothing to explain it; whereas in my explanation "the benefit" is the slaves' service.

These things teach - as a matter of doctrine (1 Timothy 4:11; Titus 2:15).

Exhort - as a matter of practice. 

Verse 3
If any man teach otherwise, and consent not to wholesome words, even the words of our Lord Jesus Christ, and to the doctrine which is according to godliness;

Teach otherwise - that I desire thee to "teach" (1 Timothy 6:2). The Greek indicative implies, he puts not a supposed case, but one actually existing (1 Timothy 1:3, 'everyone who teaches otherwise') - i:e., heterodoxically.

Consent not , [ proserchetai (Greek #4334)] - 'accede not to.'

Wholesome - sound (1 Timothy 1:10). The false teachers' words were unsound through profitless science and immorality.

Words of our Lord Jesus - Paul's inspired words are not merely his own, but also Christ's words. 

Verse 4
He is proud, knowing nothing, but doting about questions and strifes of words, whereof cometh envy, strife, railings, evil surmisings,

He is proud , [ tetufootai (Greek #5187)] - 'beclouded;' filled with the fumes of self-conceit (1 Timothy 3:6), while "knowing nothing" - namely, of the doctrine according to godliness (1 Timothy 6:3), though arrogating pre-eminent knowledge (1 Timothy 1:7).

Doting about , [ noson (Greek #3554)] - 'sick about;' the opposite of "wholesome" (1 Timothy 6:3). Truth is not the center about which his investigations move, but mere word-strifes.

Questions - of controversy.

Strifes of words - rather than realities [ logomachias (Greek #3055)] (2 Timothy 2:14). These stand with them instead of "godliness" and "wholesome words" (1 Timothy 6:3; 1 Timothy 1:4; Titus 3:9).

Evil surmisings - as to those differing from themselves. 

Verse 5
Perverse disputings of men of corrupt minds, and destitute of the truth, supposing that gain is godliness: from such withdraw thyself.

Perverse disputings , [paradiatribai] - useless disputings. A Delta G 'Aleph (') f g, Vulgate, read [ diaparatribai (G1275a)] 'lasting,' 'incessant contests.' "Strifes of words" had already been mentioned, so that he would not be likely to repeat the same idea. Corrupt minds , [ dieftharmenoon (Greek #1311) ton (Greek #3588) noun (Greek #3563)] - 'of men corrupted (depraved) in mind.' The source of evil is the perverted 'mind' [ nous (Greek #3563)], including the will (1 Timothy 6:4; 2 Timothy 3:8; Titus 1:15).

Destitute [ apestereemenoon (G650): judicially deprived of] of the truth (Titus 1:14). They had had the truth, but through want of integrity and love of the truth they were misled by a pretended gnoosis (Greek #1108) (knowledge) and higher ascetical holiness, of which they made a trade (Wiesinger).

Supposing ... - regarding the matter thus, that 'godliness is a means of gain' [ porismon (Greek #4200) einai (Greek #1511) teen (Greek #3588) eusebeian (Greek #2150) the article marks the subject to be teen eusebeian, the predicate porismon, distinct from porisma, the thing gained gain]; not "that gain is godliness."
From such withdraw thyself. Omitted in 'Aleph (') A Delta G f g, Vulgate. The connection with 1 Timothy 6:6 favours the omission; these words interrupt the connection. 

Verse 6
But godliness with contentment is great gain.

But. Though they err, there is a sense in which 'piety is' not merely gain, but "great gain:" not the gaining which they pursue, which makes men discontented with present possessions, and using religion as "a cloak of covetousness" (1 Thessalonians 2:5) and means of earthly gain, but the present and eternal gain which piety, whose accompaniment is contentment, secures. Timothy possibly shrank from the conflict; whence Paul felt (1 Timothy 6:11) that Timothy needed exhortation: cf. also the second letter. Not merely contentment is great gain (a sentiment of Cicero, 'Parad.' 6, 'the greatest and surest riches'), but 'piety with contentment;' for piety not only feels no need of what it has not, but also has that which exalts it above what it has not (Wiesinger). [ Autarkeia (Greek #841), contentment, is translated "sufficiency," 2 Corinthians 9:8.] But the adjective, Philippians 4:11, "content," literally, 'having a sufficiency in one's self' independent of others. 'The Lord supplies his people with what is sufficient. True happiness lies in piety; but this sufficiency is thrown into the scale as a kind of overweight' (Calvin) (1 Kings 17:1-16; Psalms 37:19; Isaiah 33:6; Isaiah 33:16; Jeremiah 37:21). 

Verse 7
For we brought nothing into this world, and it is certain we can carry nothing out.

For - confirming the reasonableness of "contentment." If riches could be gain for the other world, there would be reason for discontent in present poverty. But our real gain must be something not lost, like riches, in leaving the world.

And it is certain So C Vulgate Delta 'it is true ' But 'Aleph (') A G g omit "and it is certain;" then translate And it is certain. So C Vulgate. Delta 'it is true.' But 'Aleph (') A G g omit "and it is certain;" then translate, 'We brought nothing into the world (to teach us), that neither can we carry anything out' (Job 1:21; Ecclesiastes 5:15). Nature strips man in returning, as in entering (Seneca, 'Epist.' 102). Therefore we should have no gain-seeking anxiety, breeding discontent (Matthew 6:25). 

Verse 8
And having food and raiment let us be therewith content.

And , [ De (Greek #1161)] - 'But.' In contrast to greedy gain-seekers (1 Timothy 6:5).

Having - so long as we have.

Food , [ diatrofas (Greek #1305)] - food sufficient continually supplied for our wants: we, as believers, shall have this.

Raiment , [ skepasmata (Greek #4629)] - 'covering;' perhaps including a roof to cover us, as well as clothing.

Let us be therewith content - we shall be sufficiently provided [arkesthesometha]. 

Verse 9
But they that will be rich fall into temptation and a snare, and into many foolish and hurtful lusts, which drown men in destruction and perdition.

Will be rich , [ boulomenoi (Greek #1014)] - 'wish to be rich;' to have more than "food and raiment;" not merely willing, but resolved, and earnestly desiring riches at any cost (Proverbs 28:20; Proverbs 28:22). This wishing (not the riches themselves) is fatal to "contentment" (1 Timothy 6:6). Rich men are not told to cast away, but not to "trust" in their riches, and to "do good" with them (1 Timothy 6:17-18; Psalms 62:10).

Fall into temptation - not merely are exposed to, but actually "fall into" it. This is what we are to pray against, "Lead us not into temptation" (James 1:14); such a one is already in a sinful state, even before any overt act. [Gain and temptation contain a play on sounds - porismos (Greek #4200), peirasmos (Greek #3986).]

Snare - a further step downward; 1 Timothy 3:7, "the snare of the devil."
Hurtful (cf. Ephesians 4:22) lusts. With the one evil lust ('wish to be rich') many others join themselves: the one is "the root of all evil" (1 Timothy 6:10). Which , [ haitines (Greek #3748)] (hurtful) - 'inasmuch as they.'

Drown - an awful descending climax from "fall into." [ Empiptousin (Greek #1706): plunging into greed of gain, they are at last inextricably drowned by it: the last step in the descent (James 1:15). Translated "sink" (Luke 5:7).] 

Destruction and perdition , [olethron(GNS-3639 kai (Greek #2532) apooleian (Greek #684)] - destruction in general (temporal or eternal): perdition of body and soul in hell. 

Verse 10
For the love of money is the root of all evil: which while some coveted after, they have erred from the faith, and pierced themselves through with many sorrows.

The love of money - not the money, but the love of it-wishing to be rich (1 Timothy 6:9) - 'is a root (not "the root") of all evils.' "The root" is defensible, as the article of the Greek predicate may be omitted. The wealthiest may be rich, not in a bad sense; the poorest may covet to be so. Love of money is not the sole root of evils, but a leading "root of bitterness" (Hebrews 12:15); for it 'destroys faith, the root of all good' (Bengel); its offshoots are 'temptation, a snare, lusts, destruction, perdition.'

Coveted after , [ oregomenoi (Greek #3713)] - 'stretching to reach.'

Erred from , [ apeplaneetheesan (Greek #635)] - 'have been made to err from the faith' (1 Timothy 1:19; 1 Timothy 4:1).

Pierced (Luke 2:35) ... with many sorrows - `pains:' the "thorns" (Matthew 13:22) which choke the word (Proverbs 1:32). Bengel, the gnawings of conscience; remorse for wealth badly acquired; harbingers of the future "perdition" (1 Timothy 6:9). 

Verse 11
But thou, O man of God, flee these things; and follow after righteousness, godliness, faith, love, patience, meekness.

But thou - in contrast to the "some" (1 Timothy 6:10).

Man of God - who hast God as thy riches (Genesis 15:1; Psalms 16:5; Lamentations 3:24): primarily Timothy as a minister (cf. 2 Peter 1:21), just as Moses (Deuteronomy 33:1, Samuel (1 Samuel 9:6), Elijah, and Elisha; but as the exhortation is as to duties incumbent on all Christians, the term applies secondarily to him (so 2 Timothy 3:17) as a Christian born of God (James 1:18; 1 John 5:1), no longer a man of the world: raised above earthly things; therefore God's property, not his own, bought with a price, so having parted with all right in himself: Christ's work is his great work: he is Christ's living representative.

Flee these things - namely, "the love of money," with its evil results (1 Timothy 6:9-10).

Follow after righteousness (2 Timothy 2:22).

Godliness - `piety.' Righteousness is in relation to our fellow-man; "godliness" to God; faith is the root of both (note, Titus 2:12).

Love - by which 'faith worketh:' the cardinal graces.

Patience - brave, enduring perseverance amidst trials.

Meekness , [ praotees (Greek #4236), or prautees (Greek #4240)]. So C Delta. But 'Aleph (') A G read [praupatheian] 'meek-spiritedness'-namely, toward opponents of the Gospel. 

Verse 12
Fight the good fight of faith, lay hold on eternal life, whereunto thou art also called, and hast professed a good profession before many witnesses.

Fight the good fight - against Satan, the world, and the flesh. Birks, This letter was written from Corinth, where national games recurred at stated seasons, which accounts for the allusion here, as 1 Corinthians 9:24-26. Contrast "strifes of words" (1 Timothy 6:4). Compare 1 Timothy 1:18. The "good profession" is connected with the "good fight" (Psalms 60:4).

Lay hold on eternal life - the crown or garland (James 1:12; Revelation 2:10) laid hold of by the winner (2 Timothy 4:7-8; Philippians 3:12-14). [ Agoonizou (Greek #75) ... agoona (Greek #73)] 'Strive' with such earnestness in 'the good strife' as to "lay hold on" the prize, "eternal life."

Also - not in 'Aleph (') A Delta G.

Professed a good profession 'didst confess THE [ teen (Greek #3588)] good confession'-namely, the Christian confession-at thy ordination (whether in general or as overseer at Ephesus): the same occasion as in 1 Timothy 1:18; 1 Timothy 4:14; 2 Timothy 1:6.

Before many witnesses - who will testify against thee if thou fall away. 

Verse 13
I give thee charge in the sight of God, who quickeneth all things, and before Christ Jesus, who before Pontius Pilate witnessed a good confession;

In the sight of God - a far more solemn witness than those "many witnesses" (1 Timothy 6:12) before whom Timothy had made profession.

Quickeneth all things , [ zoopoiountos (Greek #2227)]. So 'Aleph ('), Vulgate, 'maketh alive.' But A Delta G [ zoogonountos (Greek #2225)], 'preserveth alive;' as in Acts 7:19 : cf. Nehemiah 9:6. He urges Timothy to faithfulness by God's power manifested now in preserving all things (Matthew 10:29-30); as in 1 Timothy 6:14, by its future manifestation at Christ's appearing. The encouragement to "lay hold on eternal life" (1 Timothy 6:12) rests in the power of the God of all life, who keeps His people unto "eternal life" (1 Peter 1:5).

Witnessed. It was the Lord's part to witness, or attest the truth of, Timothy's part to 'confess (1 Timothy 6:12), the good confession' [ homologia (Greek #3671) in both verses]. The confession was His testimony that He was King, and His kingdom that of the truth (1 Timothy 6:12; 1 Timothy 6:15 : cf. Matthew 27:11; John 18:36-37). Christ, in bearing witness to this truth, attested the whole of Christianity. Timothy's confession included, therefore, the whole Christian truth. Ellicott [ epi (Greek #1909)], 'under Pontius Pilate,' 'the good confession' of Christ's authentication and of Timothy's profession is thus the Christian confession generally. So [epi] Luke 3:2, He witnessed before the high priest Caiaphas and the sanhedrim that He is Messiah, the Son of God; His confession, which cost Him His life given for us, comprising His:

(1) office and

(2) person (note, Mark 14:61-64). 

Verse 14
That thou keep this commandment without spot, unrebukeable, until the appearing of our Lord Jesus Christ:

Keep this commandment - Greek, 'the commandment;' i:e., the Gospel rule (John 13:34; 1 Timothy 1:5; Titus 2:12; 2 Peter 2:21; 2 Peter 3:2).

Without spot, unrebukeable - agreeing with "thou" [as aspilon (Greek #784), anepileempton (Greek #423) are applied in the New Testament only to persons]. Kept the commandment; so be without spot, etc. "Pure" (1 Timothy 5:22; Ephesians 5:27; James 1:27; 2 Peter 3:14).

Until the appearing of our Lord Jesus Christ - in person (2 Thessalonians 2:8; 2 Timothy 4:1; Titus 2:13). Believers then used to set before themselves as a motive the day of Christ as at hand; we, the hour of death. The fact has in all ages of the Church been certain; the time as uncertain to Paul as it is to us (cf. 1 Timothy 6:15): the Church's true attitude is, continual expectation of her Lord's return (1 Corinthians 1:8; Philippians 1:6; Philippians 1:10). 

Verse 15
Which in his times he shall shew, who is the blessed and only Potentate, the King of kings, and Lord of lords;

In his times , [ kairois (Greek #2540) idiois (Greek #2398)] - 'His own (fitting) seasons' (Acts 1:7). The plural implies successive stages in manifesting the kingdom of God, each having its own appropriate time; the regulating principle and knowledge of which rest with the Father (1 Timothy 2:6; 2 Timothy 1:9; Titus 1:3; Hebrews 1:1).

He shall show - display as a mighty "sign" to men (Matthew 16:1) [ deixei (Greek #1166)], appropriate to His "APPEARING" [epiphaneia], which is stronger than His 'coming,' and implies its visibility (cf. Acts 3:20): "He" is the Father (1 Timothy 6:16).

Blessed - so about to be the source of blessing to His people at Christ's appearing, whence flows their "blessed hope" (Titus 2:13; 1 Timothy 1:11).

Only (John 17:3; Romans 16:27; Revelation 15:4).

King of kings - elsewhere applied also to Jesus (Revelation 1:5; Revelation 17:14; Revelation 19:16). 

Verse 16
Who only hath immortality, dwelling in the light which no man can approach unto; whom no man hath seen, nor can see: to whom be honour and power everlasting. Amen.

Frequent doxologies occur in the pastoral letters; the apostle now, in advancing years, realizing more and more God's presence, and instinctively gliding often into language of adoration.

Who only hath immortality - in His essence: not derived, or at the will of another, as all other immortal beings (Justin Martyr, 'Quest. ad Orthod.' 61). As He hath immortality, so will He give it to us who believe: to be out of Him is death. It is pagan philosophy that attributes to the soul indestructibility in itself: this is solely of God's gift. As He hath life in Himself, so hath He given to the Son to have life in Himself (John 5:26). [Athanatos] Immortal does not occur in the New Testament, but [aphthartos] "incorruptible." "Immortality" is found in 1 Corinthians 15:53-54.

Dwelling in the light which no man can approach unto. After life comes light, as Daniel 2:22; John 1:4. That light is unapproachable to creatures, except so far as they are admitted by Him, and He goes forth to them (Bengel). If one cannot gaze stedfastly at the sun, but a small part of creation, by reason of its exceeding heat and power, how much less can mortal gaze at God's inexpressible glory! (Theophylact, 'Ad Autolycum:' Ps and power, how much less can mortal gaze at God's inexpressible glory! (Theophylact, 'Ad Autolycum:' Psalms 104:2; 1 John 1:5.)

No man hath seen - with the bodily eye, nor shall hereafter; with the spiritual eye, though only in part now, the believer shall fully hereafter (Exodus 33:20; John 1:18; Colossians 1:15; Hebrews 11:27; 1 John 4:12). Still, the saints shall, in some sense, have the blessedness of seeing Him face to face in Christ, which is denied to mere man (Matthew 5:8; 1 Corinthians 13:12; Hebrews 12:14; 1 John 3:2; Revelation 22:4). 

Verse 17
Charge them that are rich in this world, that they be not highminded, nor trust in uncertain riches, but in the living God, who giveth us richly all things to enjoy;

Resuming the subject (1 Timothy 6:5; 1 Timothy 6:10). Ephesus abounded in rich men. The immortality of God, alone rich in glory, and of His people through Him, is opposed to the lust of money (cf. 1 Timothy 6:14-16). From those desiring to be rich, he passes to those who are rich:

(1) What ought to be their disposition;

(2) And use of their riches;

(3) The consequences of so using them.

Rich in this world - contrasted with the rich of the future kingdom, the portion of believers at Christ's "appearing" (1 Timothy 6:14).

High-minded - often characteristic of the rich (see Romans 12:16).

Trust , [ eelpikenai (Greek #1679)] - 'to have their trust.'

In , [ epi (Greek #1909)] - 'upon ... upon.' ['Aleph (') A G Delta have epi for en (Greek #1722)].

Uncertain riches , [ ploutou (Greek #4149) adeeloteeti (Greek #83)] - 'the uncertainty of riches.' Riches are not only uncertain: uncertainty is their very essence. They who rest on riches rest on uncertainty itself (Proverbs 22:5). Now they belong to one, now to another; that which has many masters is possessed by none (Theodoret).

Living God. So Delta. But 'Aleph (') A G omit "living." He who trusts in riches renders them the duty he owes to God (Calvin).

Who giveth , [ parechonti (Greek #3930)] - 'affordeth.'

Richly all things - temporal and eternal, for body and soul. To be truly rich, seek to be blessed of, and in, God (Proverbs 10:22; 2 Peter 1:3).

To enjoy - Greek, 'for enjoyment.' Not that the heart may cleave to them as its trust (1 Timothy 4:3). Enjoyment consists in giving, not in holding fast. Non-employment should be far removed, as from man, so from his resources (James 5:2-3) (Bengel). Though we have abundance, yet we have no enjoyment of it, except by God's gift (Ecclesiastes 6:2). 

Verse 18
That they do good, that they be rich in good works, ready to distribute, willing to communicate;

Do good - like God Himself (Psalms 119:68; Acts 14:17) and Christ (Acts 10:38). Tittmann translates [ agathoergein (Greek #14)]: to do well; as to be beneficent is a distinct word [agathopoiein].

Rich in good works - so "rich in faith," which produces them (James 2:5). Contrasted with "rich in this world" (1 Timothy 6:17) - literally, 'rich in honourable works.' [Greek, kalois (Greek #2570) ergois (Greek #2041), are works right in themselves: agathois, good to another.]

Ready to distribute - `liberal in distributing:' the heart not cleaving to possesions.

Willing to communicate - to impart a share of goods to others (Galatians 6:6; Hebrews 13:16). 

Verse 19
Laying up in store for themselves a good foundation against the time to come, that they may lay hold on eternal life.

Laying up in store , [ apotheesaurizontas (Greek #597)] - 'therefrom;' i:e., from their abundance. [Bengel makes the apo mean laying apart against a future time, Matthew 6:19-20]. This is a treasure which we act wisely in laying up in store; but the wisest thing we can do with earthly treasures is "to distribute," and give others a share (1 Timothy 6:18).

Good foundation - the treasure laid up in certainty contrasted with the uncertainty of riches (note, 1 Timothy 3:13; Luke 6:48; 1 Corinthians 3:11). The sure reversion of the heavenly inheritance: earthly riches scattered in faith lay up in store a sure increase of heavenly riches. We gather by scattering (Proverbs 11:24; Proverbs 13:7; Luke 16:9).

That ... eternal life. 'Aleph (') A Delta G f g, Vulgate read [tees kutees for aiooniou (Greek #166)] 'that which is really life:' joys solid and enduring (Psalms 16:11). The life that now is cannot be called so, its goods being unsubstantial, itself a vapour (James 4:14). In order that ('with their feet on this foundation,' De Wette) 'they may lay hold on that which is life indeed.' 

Verse 20
O Timothy, keep that which is committed to thy trust, avoiding profane and vain babblings, and oppositions of science falsely so called:

21. Recapitulatory conclusion: the main aim of the letter summarily stated.

O Timothy. A personal appeal, marking his affection for Timothy, and his prescience of the coming heresies.

Keep - from spiritual thieves, and from enemies who will, while men sleep, sow tares amidst the good seed.

That which is committed to thy trust , [ teen (Greek #3588) paratheekeen (Greek #3866)] - 'the deposit' (1 Timothy 1:18; 2 Timothy 1:12; 2 Timothy 1:14; 2 Timothy 2:2). The sound doctrine to be taught; opposed to the science falsely so called, leading to error concerning the faith (1 Timothy 6:21). 'It is not thine: it is another's property with which thou art entrusted: diminish it not at all (Chrysostom). 'Entrusted to thee, not found by thee; received, not invented; a matter not of genius, but of teaching; not of private usurpation, but of public tradition; a matter brought to thee, not put forth by thee, in which thou oughtest to be, not an enlarger, but a guardian; not an originator, but a disciple; not leading, but following. "Keep," saith he, 'the deposit;' preserve inviolate the talent of the catholic faith. What has been entrusted to thee, let that same remain with thee; be handed down by thee. Gold thou hast received, gold return. I should grieve if thou shouldest substitute anything else. If for gold thou shouldest substitute lead impudently, or brass fraudulently. I do not want the mere appearance of gold, but its actual reality. Not that there is to be no progress in Christ's Church. Let there be the greatest progress; but then let it be real progress, not a change of the faith. Let the intelligence of the whole Church and its individual members increase exceedingly, provided it be only in its own kind, the doctrine being still the same. Let the religion of the soul resemble the growth of the body, which, though it develops its several parts in the progress of years, yet remains the same essentially' (Vincentius Lirinensis, A.D. 434 AD).

Avoiding , [ ektrepomenos (Greek #1624)] - 'turning away from' (cf. 2 Timothy 4:4). Even as they 'turned away from the truth' (1 Timothy 1:6; 1 Timothy 5:15).

Profane (1 Timothy 4:7; 2 Timothy 2:16).

Vain - Greek, 'empty:' mere "strifes of words" (1 Timothy 6:4) producing no moral fruit.

Oppositions - antitheses. 'Questions for discussion' (Wahl.) Wiesinger, not so probably, 'oppositions to sound doctrine.' Germs existed already of the heresy of dualistic "oppositions" - namely, between the good and evil principle, afterward developed in Gnosticism. Contrast Paul's just antithesis (1 Timothy 3:16; 1 Timothy 6:5-6; 2 Timothy 2:15-23).

Science ( Gnoosis (G1108)) falsely so called. Where there is not faith, there is not knowledge (Chrysostom). There was a true 'knowledge,' a gift [ charisma (Greek #5486)] of the Spirit, abused by some (1 Corinthians 8:1; 1 Corinthians 12:8; 1 Corinthians 14:6). This gift was counterfeited by false teachers, as if pre-eminently theirs (Colossians 2:8; Colossians 2:18; Colossians 2:23). Hence, arose the creeds called symbols [sumbola] - i:e., watchwords: tests whereby the orthodox might distinguish one another from the heretical. Perhaps here, 1 Timothy 6:20, and 2 Timothy 1:13-14, imply the existence then of some brief formula of doctrine; if so, we see good reason for its not being in Scripture, which is designed not to give dogmatic formularies, but to be the fountain whence they are to be drawn, according to the exigencies of churches and ages. A portion of the so-called Apostles' creed may have had their sanction, and been preserved solely by tradition; but its sole authority to us is its being provable by Scripture. 'The creed, handed down from the apostles, is not written on paper, and with ink, but on fleshy tables of the heart,' (Jerome, 'Adv. err. Johann. Hieros.,' ch. 9:) Thus, in the creed, contrary to the "oppositions" (the germs of which existed in Paul's latter days) whereby the aeons were set off in pairs, God is stated to be 'the Father Almighty' (all-governing) 'maker of heaven and earth' (Dr. Hinds). 

Verse 21
Which some professing have erred concerning the faith. Grace be with thee.

Which (falsely-called science) some professing ... erred (note, 1 Timothy 1:6) - literally, missed the mark (2 Timothy 3:7-8). True sagacity is inseparable from faith. 'It is incredible that any forger in the second century should have applied so mild an expression to followers of the Marcionite Gnosis' (Ellicott).

Grace - Greek, 'the grace,' namely, of God, for which we Christians look, and in which we stand (Alford.)

Be with thee. He restricts the salutation to Timothy, as the letter was not to be read in public (Bengel). So Delta f g, Vulgate. But 'Aleph (') A G g read 'be with you.'

Amen. So C. Omitted in 'Aleph (') A G Delta. 

